PAUL’S LETTER TO THE GALATIANS
INTRODUCTION
AUTHOR

That the author of the epistle is indeed the apostle Paul, as he identifies himself (1:1; 5:2), is conceded by practically all scholars, even those recognized as liberal in their view of the Scriptures. This concession is readily made, not only because of Paul’s self-identification, but also because the letter bears so much of his personal character and history. Indeed, no book outside the book of Acts yields more information regarding Paul’s activities than does Galatians. While there are allusions to his personal history that are found nowhere else, such information is supplemental rather than contradictory. For instance, while Paul refers to his itinerary in the years immediately following his conversion as including his visits to Damascus, Jerusalem, and Cilicia (1:15-24; Acts 9), Luke does not mention Paul’s journey into Arabia, though this does not at all compromise the reliability of Luke. Likewise, Paul provides details regarding his private thoughts and meetings with the other apostles at the time of the Jerusalem conference (2:1-14; Acts 15). This is the kind of information one would expect to find in a writing attributed to Paul. Also, in instance after instance this letter is found to exhibit the personal traits, literary style, doctrinal concerns, and logical arguments, which are known by those familiar with his writings to be so characteristic of Paul. The premier evidence of such literary commonality consists in the readily observable affinity between Romans and Galatians. All of the external and internal evidence, which may be used to determine the question of the authorship of Galatians, and it, is as ample as that available for any other New Testament book, argues incontestably in support of Paul.

PURPOSE

The occasion of Paul’s letter to the Galatians is quite evident even from a rather casual perusal of its contents. From the very outset Paul begins to deploy his words and arguments to address his concern, and it is not far into his document before he squarely confronts the reason for his writing: the impending, or actual, apostasy of the Galatians to Judaism (1:6-9). Though such may not have been intended or viewed by the Galatians as an abandonment of the gospel instead of an amalgamation of it with Judaism, Paul is immediate, clear, and thorough in instructing his brethren of any possibility of the feasibility of such an enterprise. Thus, Paul’s obvious aim in this letter is to prevent the Galatians from embracing this Judaized perversion of the gospel.

THEME

Hence, Paul’s theme is justification by faith in Christ (2:17). It has been observed In this regard that Galatians is essentially a miniature or prelude to Romans, since both letters treat the same issues and even offer the same argumentation. Thus, Paul labors to clarify the essential differences between the Law of Moses and the gospel of Christ, showing that the former was preparatory to the latter and that, since justification by the Law is an impossibility, the only hope for such lies in faith centered in Christ. Perhaps the most salient difference between Romans and Galatians in addressing this theme consists in Paul’s rather lengthy personal history (chs. 1,2), which is evidently designed to establish his independent apostolic authority. This is, no doubt, due to the unceasing efforts of the Judaizers to undermine Paul’s credibility as an apostle in the estimate of the Galatians (cf. 2 Cor. 10:10; 12:11-12).

RECEIPIENTS

This question and the next two are interdependently related. It is easy enough to observe that the letter itself identifies the recipients as the Galatians (1:2; 3:1), but beyond this swirls a long and complex controversy as to which Galatians were intended as the addressees. Galatia took its name from the Gauls, or Celts, who entered and settled the central region of Asia Minor at the invitation of Nicomedes, king of Bithynia, in 278-277 B.C. Over two centuries the boundaries of their territories fluctuated until they were brought under the control of the Romans, who added portions of southern regions in Asia Minor to the Galatians’ territory and named it after them. Therefore, the northern region of this province is thought of as “ethnic Galatia” or “Galatia proper,” while the southern portion is thought of as “political Galatia.’ However, the two sides of the issue that grows out of this distinction are usually simply called the “northern” and “southern” Galatian theories. Was Paul writing to the Galatians in the north or the south? Both sides have had their strong proponents among scholars. However, though arguments are many and involved, the fact that “southern Galatia” would include the well-known churches of Antioch, Iconium, Lystra, and Derbe, whose background and origins are related in the Acts (13,14), while the very existence of any northern Galatian churches (which, proponents contend, were established as Paul made his second journey through Asia Minor) is conjectural, ultimately gives the weight of evidence to the former.

DATE AND PLACE OF WRITING
Galatians is perhaps the most difficult of Paul’s letters to date. It is fairly evident that it is written after the Jerusalem conference of 50 A.D. (2:1-10), but whether it was written during Paul’s second or third journey is indeterminable with any great certainty. Thus, one might date the letter as 52 or 58 A.D., though the absence of Timothy’s name (l:lff), leads some to believe that he may not have been present with Paul at the writing, which was true of Paul’s circumstances at Athens and Corinth during his second journey (Acts 17:15; 18:5). Others note the strong similarity between Romans and Galatians and argue a date and place during Paul’s third journey.

LESSON #1 – GALATIANS 1:1-9

TEXT – NAS

1:1 Paul, an apostle (not sent from men, nor through the agency of man, but through Jesus Christ, and God the Father, who raised Him from the dead), 

2 and all the brethren who are with me, to the churches of Galatia: 

3 Grace to you and peace from God our Father, and the Lord Jesus Christ, 

4 who gave Himself for our sins, that He might deliver us out of this present evil age, according to the will of our God and Father, 

5 to whom be the glory forevermore. Amen. 

6 I am amazed that you are so quickly deserting Him who called you by the grace of Christ, for a different gospel; 

7 which is really not another; only there are some who are disturbing you, and want to distort the gospel of Christ. 

8 But even though we, or an angel from heaven, should preach to you a gospel contrary to that which we have preached to you, let him be accursed. 

9 As we have said before, so I say again now, if any man is preaching to you a gospel contrary to that which you received, let him be accursed. 

COMMENTS – GALATIANS 1:1-9

Verses 1-5 - These first two paragraphs of Paul’s letter form an appropriate introduction, for they incorporate a clear preview of its contents. Thus, after identifying himself, Paul immediately uses his greeting (vs. 1-5), not to encapsulate the three major themes that will occupy him, but also to suggest their order and interrelations: (1) his apostolic authority (chs.1,2), (2) justification by faith (chs. 3,4), and (3) the life of faith/sanctification (chs. 5,6). Then, he quickly launches Into a severe rebuke that should leave the Galatians without any doubt as to the necessity and purpose of his writing.

Much of Pau]’s greeting is typical in that it contains a self ​identification, an identification of the original readers, and a prayerful salutation, but it also differs from those greetings beginning his other letters in some very noteworthy ways. For instance, Paul quickly identifies himself as an apostle. He does not do this in all of his letters, and whether he does or does not, should be seen as significant. The following words, even the whole thrust of the letter, make it clear that such a self-appellation is highly relevant to the contents. (It may also be significant that he also does not identify himself as a “bond-servant,” as he does to the Romans and Philippians.) Paul’s purpose is obviously to emphasize his apostolic authority - a theme he merely introduces here but will greatly expand later. He also suggests the manner in which he will defend his apostleship by observing here that it is neither “from” nor “through” men. In other words, his apostleship did not begin with men as the primary source, nor was it even conveyed through men (such as the other apostles) acting in intermediate agency to appoint him. One of the basic hallmarks of apostleship was direct appointment by Christ (cf. Acts 1:2,24). Paul’s apostleship springs directly from Christ and the Father (of. Acts 26:16). Any acknowledgment of appointment to his apostolic ministry by men would certainly have undermined his authority and credibility. It appears that a primary means by which Paul’s enemies had sought to discredit him was by bringing his apostleship into question, perhaps by suggesting its inferiority due to the fact that he was not one of the original apostles. Paul’s reference to the fact that the Father “raised Him from the dead” may be designed to emphasize the power of the Source by which he had been appointed and to introduce the centrality of Christ’s death and resurrection as an integral part of the gospel.

Paul’s rather vague reference to the “brethren” with him is unusual. Since Paul typically mentions Timothy, for instance, when he is with him, and this could certainly have been expected since Timothy was a Galatian (Acts 16:1-2) his failure to do so here has been interpreted to mean that he is not with Paul. Since Paul was separated from Silas and Timothy, at times, from Berea to Corinth during the second journey (Acts 17:14-15; 18:5; 1 Thess. 3:1-2), the omission of a reference to Timothy has been seen as evidence that the writing of the letter took place during that part of Paul’s second tour. (Could it be that the association of any specific names with him at such a time would have detracted from his point?) These “brethren” could have been either the local Christians or his traveling companions, though usually they are the latter. This letter is unique in that it is the only one of Paul’s letters known to have been specifically addressed to a plurality of churches (though some would say Ephesians is a circular letter). It is noteworthy that any prepositional phrase, such as “of God” (cf. 1 Cor. 1:2), is missing from Paul’s reference to the churches. Laudatory and affectionate terms are also missing. The addressees are mentioned rather starkly.

The typical, prayerful greetings of “grace” and “peace” (Greek and Hebrew, respectively) are employed in their logical order, since men enjoy peace from God only as they are first the recipients of His grace. Paul’s reference to Christ as the One who gave Himself for their sins introduces the second major thrust of his letter - that it is not by the works of men or the Law that men are saved from their sins but on the basis of Christ’s atoning death. The purpose of Christ’s death was to deliver men out of “this present evil age.” Although it is true that there will be an ultimate removal when Christ finally returns for His disciples, Paul here probably has in mind the spiritual disengagement from the wickedness of their social environment (2 Cor. 6:l4ff). If so, he then sounds the third major theme sanctification from sin. Considering that the Father acted to provide such great benefits through Christ for His people, it is not surprising that Paul closes his greeting with a doxology and solemnizes it with an “amen.”

Verses 6-9 - Paul’s omission of his typical praise or thanksgiving for his readers is conspicuous and significant. The tone of Paul’s letter Is generally one of passion and frustration at the Galatians’ apostasy. Hence, he launches immediately into a severe rebuke and warning. He Is amazed that they are so quickly deserting the gospel to embrace a poor counterfeit. His amazement is indeed understandable if, as some suppose, he is writing in the latter stages of his second tour, after he has just visited with the Galatian churches and delivered to them the apostolic decrees that were to resolve the matters now troubling them (cf. Acts 16:4-6).

Paul’s two uses of the word, “another” (vs. 6-7, KJV), represent two different Greek words. The first is “heteros,” meaning “another of a different kind,” and the second is “alias,” meaning “another of the same kind.” In other words, Paul is saying that this doctrine to which they are attracted is a different message that is falsely portrayed as “good news.” Those offering this version are merely disrupting the joy and development of the Galatians with a hideous distortion of the gospel. Hence, Paul could not allow this fundamental contradiction of Christ’s gospel to go unopposed.

In the strongest terms he condemns those who would offer something contrary to the message he had originally preached to them. He “anathematizes” any who would be so bold. “Anathema” was a Hebrew or Aramaic term applied originally to those items “devoted to God,” and then to sacrifices or things devoted to destruction, and, hence, things cursed (1 Cor. 16:22). He includes, not only other men, but also even himself and angels, in the curse he calls upon those who would preach a different gospel. That Paul could express such confidence in the correctness of his original teaching it needing no revision - is impressive! The gospel does not evolve (Jude 3). His reference to angels may be an allusion to the part they played in the giving of the Mosaic Law (cf. 3:19), which the false teachers were trying to amalgamate with the gospel. By the use of the plural pronoun, “we,” Paul identifies his preaching with that of other evangelists. What Paul had taught the Galatians was what all the apostles taught. Paul’s switch from the subjunctive, to the indicative, mood - from the supposable to the actual - indicates that while the apostles had not taught variant messages, some had actually come to Galatia doing so.

QUESTIONS – LESSON #1

1.  What did Paul claim for himself? vs.1

2.  Define the term “apostle.”

3.  Was Paul’s call a divine one or was he merely a preacher from Tarsus?  vs.1

4.  Discuss the relationship between grace and peace?  vs.3

5.  Why did Jesus give himself?  How does this compare to the Old Testament sacrifices?  vs. 4

6.  What surprised Paul?  vs. 6

7.  Is there any other gospel?  vs. 7

8.  What specific false doctrine was being taught that would pervert the gospel of Christ?  vs.7

9.  Who should be accursed if they pervert the gospel of Christ?  vs.8

10.  What is a perversion of the gospel?  vs.9

LESSON #2 – GALATIANS 1:10-24

TEXT - NAS

10 For am I now seeking the favor of men, or of God? Or am I striving to please men? If I were still trying to please men, I would not be a bond-servant of Christ. 

11 For I would have you know, brethren, that the gospel which was preached by me is not according to man. 12 For I neither received it from man, nor was I taught it, but I received it through a revelation of Jesus Christ. 13 For you have heard of my former manner of life in Judaism, how I used to persecute the church of God beyond measure, and tried to destroy it; 14 and I was advancing in Judaism beyond many of my contemporaries among my countrymen, being more extremely zealous for my ancestral traditions. 15 But when He who had set me apart, even from my mother's womb, and called me through His grace, was pleased 16 to reveal His Son in me, that I might preach Him among the Gentiles, I did not immediately consult with flesh and blood, 17 nor did I go up to Jerusalem to those who were apostles before me; but I went away to Arabia, and returned once more to Damascus. 

18 Then three years later I went up to Jerusalem to become acquainted with Cephas, and stayed with him fifteen days. 19 But I did not see any other of the apostles except James, the Lord's brother. 20(Now in what I am writing to you, I assure you before God that I am not lying.) 21 Then I went into the regions of Syria and Cilicia. 22 And I was still unknown by sight to the churches of Judea which were in Christ; 23 but only, they kept hearing, "He who once persecuted us is now preaching the faith which he once tried to destroy." 24 And they were glorifying God because of me. 
COMMENTS - GALATIANS 1:10-24
Verse 10: Before launching into a defense of his apostolic ministry Paul briefly argues his credibility by reminding the Galatians of his service to Christ. Paul’s rhetorical questions may suggest that the Judaizers had attempted to discredit him by charging him with merely courting popularity. Paul responds by observing that, were he impelled in his activities by a desire to secure the favor of men, rather than by a desire to please God, than he would not be a slave to Christ. The Galatians are themselves well acquainted with the severe hardships Paul endured in his service to Christ (cf. 4:14; 2 Cor. 11:23). These hardships clearly belie any charge that he is motivated by any kind of self-interest in his activities as an apostle. Nothing he gains from men can conceivably be worth what he suffers.

Verses 11-24: It would appear that Paul’s enemies are also seeking to undermine his apostolic status by asserting that he is inferior to the other apostles. No doubt, Paul is especially vulnerable here because he is not one of the original Twelve. Therefore, Paul expends the remainder of this chapter establishing his independence from the rest of the apostles. It is clearly his intention to demonstrate that his teaching was not dependent upon, nor in any way subordinate to, that of the other apostles. He was neither converted, taught, nor trained by them. As he will show, his personal contact with the other apostles was so very limited in the years immediately following his conversion that it was obviously not adequate to account for his doctrinal development and ministerial activities. The depth and intensity of his teaching can only be explained by the fact that Christ had revealed the gospel truths to him just as much as to the other apostles.

Thus, Paul begins with the rather frank proposition that his preaching is not traceable to any human source. He has not borrowed nor plagiarized any other man’s teachings, for his teaching bears a distinctive stamp. No man, particularly any apostle, has given him the gospel that he preaches, nor schooled him in it. Instead, what he knows and preaches he has received by a direct revelation of Jesus Christ.

Having stated the case, Paul now proceeds to prove it. The Galatians were altogether aware of the fact that his pre-conversion life was certainly not one which would have afforded him an opportunity for instruction in the principles of the gospel. Far from being any kind of disciple of Christ, he was an extremely zealous Jew, as clearly evidenced by the fact that he ardently persecuted the church. Such persecution of Christians, so great it could not be quantified, was the acme of Jewish ardor (Phil. 3:6; 1 Tim. 1:13). Paul intended, not merely to harass the church, but even to exterminate it. Paul was a fanatical Pharisee (cf. Acts 22:3; 23:6; 26:5), seemingly obsessed with completely destroying the gospel and its adherents (Acts 9:1-2; 26:9-11). In the intensity of his commitment to Judaism he excelled all of his contemporaries. No doubt, Paul was his generation’s rising star, showing every promise of becoming the most outstanding representative of his class. Paul was motivated in his persecution of Christians by his appreciation of the threat the gospel constituted to the very fundamental concepts and principles of Judaism as it had come to be represented in the traditions handed down from the fathers (cf. Matt. 15:1-2).

Paul’s apparent point is that he was much too antagonistic to the apostles and the church in his pre-conversion life in Jerusalem to have learned his teachings from the apostles. (He may also be suggesting that, had he recognized at that time that there is as much affinity between Judaism and the gospel as some are now apparently claiming, then there would have been hardly any grounds for such virulent opposition to the latter.) However, God intercepted him just as it seemed his persecutions were about to reach their zenith. Paul emphasizes the fact that he was not prepared or trained by the apostles, or any others, for his evangelistic duties. Rather, it was God, who had planned Paul’s life for him even from the moment of conception (cf. Jer. 1:5). (This does not mean that Paul was robbed of his own will, for men can resist God’s preparations for them.) When the appropriate time arrived, God’s grace was activated toward Paul, and he was called to be an apostle (Acts 26:16; Rom. 1:1; 1 Cor. 1:1). Paul’s reference to God being “pleased” is a contrast to the idea that he sought to please men (vs. 10). It was altogether God’s plan to have His Son revealed through Paul among the Gentiles by the preaching of the gospel.

Yet, if Paul had somehow been dependent upon the apostles or other men for instruction in the tenets of his new-found faith, he would have immediately sought such instruction from Christians in Damascus or returned from there to Jerusalem to consult with the apostles and others. This he did not do. Instead, he went to Arabia for an unspecified period and afterwards returned to Damascus. It is obvious that there was no need for him to get to the apostles in Jerusalem. The fact that much of Arabia is notably isolated and that Paul mentions his going there as opposed to consulting men may indicate that he went there for purposes of contemplation, which would have been appropriate, considering the great changes taking place in his life. Such a scenario agrees with his point that he was “schooled” directly by Christ. His later connection of Arabia with Mount Sinai (4:25) may also indicate that he went that far. It is impressive to think that Paul, in coming to grips with the great reversal of his life’s course, stood at the very place where Moses received the Law that he once thought he had understood and defended (cf. 1 Kgs. 19).

Thus, three years had transpired before Paul had made his way back to Jerusalem. During this interval he had preached ardently in Damascus (Acts 9:19-30). Furthermore, the purpose of his visit to Jerusalem was to visit with Cephas (Peter), not to seek his instruction. Even then, he stayed with him only fifteen days - a length of time not nearly adequate to educate an uninspired man to the level of competence and comprehension that Paul manifested. Moreover, Paul was so secure in his knowledge of the gospel that he did not bother to make contact with any of the other apostles, except James, Jesus’ brother (Matt. 13:55). [Since this James was certainly not one of the original Twelve, this reference has been puzzling. Yet, he may have been added to the ranks of the Twelve, perhaps to replace James, the son of Zebedee (Acts 12:2), or Paul may be speaking generally, out of deference to the apostolic type of respect James had achieved in the estimate of the Jerusalem brethren (cf. Acts 15:l3ff; 2l:l8ff; Gal. 2:9-12).]

After his brief visit to Jerusalem, Paul went beyond the current geographical pale of the gospel to the regions of Syria and Cilicia, where was his home city of, Tarsus. The idea that Paul could have found in the disciples of Judea a source of instruction is ludicrous in view of the fact that his presence among them was so brief that they generally could have not identified him. All they knew about him was what they had heard; namely, that he preached the faith he once sought to destroy. Thus, it was common knowledge that Paul was preaching the gospel without having been taught it by the apostles or other disciples. Yet, these validated his ministry and the gospel he preached by praising God for what He was doing through Paul. Now, the Judaizers are criticizing the preaching in which their brethren once rejoiced.
QUESTIONS – LESSON #2

1. Whose favor does Paul seek?  vs.10

2. Whose favor does the false teacher seek?

3. From where did Paul receive this message and why did he emphasize this?  vs.11

4. How did Paul get this message?  vs.12

5. What was the past reputation of Paul?  vs. 13-14

6. What did Paul persecute?

7. How did the zeal of Paul compare to others?

8. How was Paul called to be an apostle?  vs.15

9. How did Paul reveal Christ?  vs.16

10. Did Paul learn what he taught from the apostles in Jerusalem?  vs.17

11. How long was it from Paul’s conversion until he went to Jerusalem?  vs. 18

12. How long was he there and whom did he see?  vs.18-19

13. Why did Paul affirm the things he was saying were true?  vs.20

14. Did these churches know Paul?  What did they know about Paul? vs.22-23

LESSON #3 – GALATIANS 2:1-10

TEXT – NAS

2:1 Then after an interval of fourteen years I went up again to Jerusalem with Barnabas, taking Titus along also. 2 And it was because of a revelation that I went up; and I submitted to them the gospel which I preach among the Gentiles, but I did so in private to those who were of reputation, for fear that I might be running, or had run, in vain. 3 But not even Titus who was with me, though he was a Greek, was compelled to be circumcised. 4 But it was because of the false brethren who had sneaked in to spy out our liberty which we have in Christ Jesus, in order to bring us into bondage. 5 But we did not yield in subjection to them for even an hour, so that the truth of the gospel might remain with you. 6 But from those who were of high reputation (what they were makes no difference to me; God shows no partiality)-- well, those who were of reputation contributed nothing to me. 7 But on the contrary, seeing that I had been entrusted with the gospel to the uncircumcised, just as Peter had been to the circumcised 8(for He who effectually worked for Peter in his apostleship to the circumcised effectually worked for me also to the Gentiles), 9 and recognizing the grace that had been given to me, James and Cephas and John, who were reputed to be pillars, gave to me and Barnabas the right hand of fellowship, that we might go to the Gentiles, and they to the circumcised. 10 They only asked us to remember the poor-- the very thing I also was eager to do. 

COMMENTS - GALATIANS 2:1-10

Verses 1-5: In this chapter Paul continues a defense of his apostleship, whose validity had evidently been questioned by the Judaizers as a means of discrediting him. He had spent the greater portion of the previous chapter detailing the events of his life in the years just before, and after, his conversion in order to establish his independence from the original apostles. This was necessary in order to counter the idea that he is somehow dependent upon, and, therefore, subordinate to, the original apostles for the gospel that he preaches. Paul showed that this is by no means the case in that he had not even had adequate contact with the apostles to receive the instruction that would be needed if he had derived his gospel from them. Paul’s remoteness from the apostles simply disallowed any opportunities for collaboration. This supports Paul’s claim that he received his gospel by revelation from Christ (1:12). Since Christ, and not the other apostles, gave him the gospel he preaches, he is in no way answerable to them, nor should the Galatians be concerned about any possible charges from Judaizers that Paul is a renegade preacher with a corrupt gospel that needs to be brought into conformity with, or judged by, the gospel that they supposedly bring from the apostles in Jerusalem.

In the first paragraph (vs. 1-10) of this chapter Paul points out that, not only is his apostolic ministry independent of the twelve, but it has also received their approval. The Galatians need not allow themselves to doubt the authenticity of Paul’s teaching by any claims of discrepancy between it and that of the original apostles. Paul has already been back to Jerusalem for the express purpose of discussing with the apostles the very matters that are now troubling the Galatians. That meeting culminated in the apostles’ full recognition of Paul’s ministry.

The meeting to which Paul refers took place fourteen years after the one immediately following his conversion (1:18). (There has been some conflict among scholars as to whether the fourteen years should be counted from his conversion or his first post-conversion visit to Jerusalem. The order of the narrative argues for the latter view.) This chronological reference, as well as the affinity in characters and purposes, renders it all but incontestable that Paul is describing the Jerusalem conference to which Luke refers (Acts 15). Paul does not say that there were no other visits to Jerusalem during this fourteen-year interval. Indeed, Luke reports one (Acts 11:27-30; 12:25). However, that was evidently a brief, business trip and is not pertinent to the issue, which was addressed at the meeting to which Paul refers. Nevertheless Paul’s reference to this fourteen-year interval, which included teaching in Antioch and his first tour into Asia Minor, when he established the Galatian churches, strengthens his claim to independence from the original apostles.

Barnabas, who was highly regarded by the apostles (Acts 4:36) and could vouch for Paul’s ministry, which he had shared (13:1-2; 15:2,12), accompanied Paul to Jerusalem. Titus, another young and trusted companion of Paul, also went along, but as a test case.

However, Paul stresses that it was specifically because of a revelation from Christ telling him to go to Jerusalem that he went. He did not go because he was answerable to the apostles or needed any further instruction from them. Even though Paul needed nothing from the apostles to complete his knowledge of the gospel (cf. vs. 6), the Lord evidently wanted the church to see the unity of apostolic doctrine demonstrated, and the issue resolved, in this way. Thus, Paul presented to the church in Jerusalem the gospel that he is preaching (Acts 15:4).

However, Paul had a private meeting with the church’s esteemed leaders - no doubt, James, Peter, John, and, possibly, the other apostles (vs. 9). Paul had no doubt whatsoever that his preaching was true and needed no correction from the other apostles, but he may have had some doubt that they would speak the truth with the clarity that the situation required. Hence, he insured solidarity with them in a private meeting before any (other) meetings with a larger assembly of brethren (cf. Acts l5:6ff). Even an appearance of ambivalence or ambiguity among the apostle’s on this issue (cf. 2:llff) might have had very harmful effects on what Paul had achieved among the Gentiles. Yet, the apostles and other leaders in Jerusalem were so supportive of Paul’s teaching that not even Titus, though he was a Greek, was compelled to be circumcised.

How Paul’s next statement (vs. 4) is to be connected to his preceding expressions is uncertain. Some suspect an ellipsis and supply words. However, if this statement is treated as supplying an additional reason for Paul’s visit to Jerusalem (cf. vs. 2), it is quite sensible. In other words, this issue would not have troubled the church, nor would the conference in Jerusalem have been necessary, if false brethren had not insinuated themselves among the saints at Antioch to investigate whether the Gentile Christians there were conforming to the Mosaic Law and insure that they were doing so (Acts 15:1-2). Yet, neither in Antioch nor in Jerusalem did Paul and Barnabas yield for one moment to the pressures of these Judaizers. Paul correctly perceived this as a critical juncture for the church. If he had yielded, the very heart of the gospel - that sinners are saved by the death of Christ and not by the works (cf law) - would be torn out and the church reduced to another sect of the Jews(cf. 5:4).

Verses 6-10: Again probably referring to the three pillars (vs. 9) or to all of the apostles, Paul asserts that his meeting with them added nothing to his knowledge of the truth, even though they were highly esteemed by others. The fact that they enjoyed such a reputation with men meant nothing in terms of their standing with God, who is not partial and grants to Paul all of the authority and revelation that he grants to the original apostles.

Instead of supplementing or contradicting his knowledge of the gospel, these highly reputed leaders of the Jerusalem church recognized that Paul’s gospel was identical to theirs and that he labored under a divine commission equivalent to their own. Only the spheres of labor differed, for Paul, as opposed to Peter, was especially charged with the task of bringing the gospel to the Gentiles (Acts 26:20). That Paul was recognized as the special apostle to the Gentiles and obviously enjoyed in his work no less divine support than Peter even more strongly legitimized his work.

This was not something the other apostles merely announced; they realized it; they were convinced of it. Furthermore, they showed this by the token of clasping the right hands of Barnabas and Paul in a show of harmony and fellowship. They were free to work among the Gentiles with the goodwill of the apostles, who would continue to labor especially among the Jews.

The only consideration asked of Paul and Barnabas was that they remember the poor. The significance and effect of this request was that it provided further apostolic recognition, and in a most concrete way, of the legitimacy of the Gentile churches. Otherwise, Jewish Christians would hardly have requested, or accepted, benevolence from them. Paul was eager to honor this request and eventually did so (Rom. 15:26; 1 Cor. l6:1-4).

QUESTIONS - LESSON #3

1. Why did Paul go to Jerusalem? vs. 1-2

2. Who accompanied him?  vs.1 

3. What nationality was Titus?  vs.3

4. Why did a problem exist about the topic of circumcision? vs.4; see Acts15:1-2

5. How did Paul defend his teaching? vs.2,5; see Acts 15:4-12

6. Do we have liberties in Christ?  vs. 4; see Romans 4

7. In what sense was Paul speaking of liberty in this context? See Romans 7:1-4

8. What conclusions were reached at the Jerusalem conference?  vs.6-10; see Acts 15:19-20, 28-29

9. Are there two gospels one to the circumcision and another to the uncircumcision?  vs.7

10.   Was prestige more important to Paul than truth?

11.   Did Paul and Peter’s preaching differ?  If so, how?

12.   How is the word fellowship used in the scriptures? vs. 10

13.   What exhortation was given to Paul?  vs. 10

14.   Did Paul heed this exhortation?  Give examples.  See 2 Cor. 8:1-5, 9:1-8; Rom. 15:25-27

LESSON #4 – GALATIANS 2:11-21

TEXT – NAS

11 But when Cephas came to Antioch, I opposed him to his face, because he stood condemned. 12 For prior to the coming of certain men from James, he used to eat with the Gentiles; but when they came, he began to withdraw and hold himself aloof, fearing the party of the circumcision. 13 And the rest of the Jews joined him in hypocrisy, with the result that even Barnabas was carried away by their hypocrisy. 14 But when I saw that they were not straightforward about the truth of the gospel, I said to Cephas in the presence of all, "If you, being a Jew, live like the Gentiles and not like the Jews, how is it that you compel the Gentiles to live like Jews? 15 "We are Jews by nature, and not sinners from among the Gentiles; 16 nevertheless knowing that a man is not justified by the works of the Law but through faith in Christ Jesus, even we have believed in Christ Jesus, that we may be justified by faith in Christ, and not by the works of the Law; since by the works of the Law shall no flesh be justified. 17 "But if, while seeking to be justified in Christ, we ourselves have also been found sinners, is Christ then a minister of sin? May it never be! 18 "For if I rebuild what I have once destroyed, I prove myself to be a transgressor. 19 "For through the Law I died to the Law, that I might live to God. 20 "I have been crucified with Christ; and it is no longer I who live, but Christ lives in me; and the life which I now live in the flesh I live by faith in the Son of God, who loved me, and delivered Himself up for me. 21 "I do not nullify the grace of God; for if righteousness comes through the Law, then Christ died needlessly." 

COMMENTS - GALATIANS 2:11-21

Verses 11-14: In making a defense of his apostolic authority against those who would disparage it Paul has thus far affirmed his (1) independence from (1:11-24), and (2) approval by (2:1-10), the other apostles. His teaching should therefore be regarded with as much weight and credibility as that of the other apostles. However, Paul is not satisfied to leave the matter as it is but adds yet another telling point. His strongest is that he enjoys equality with the other apostles. This is essentially a statement of his proposition. He establishes it by relating the story of his face-to-face confrontation with an errant Peter. If Paul had been subordinate to Peter, he surely would not have issued a very public and severe rebuke. The words that follow (vs. 15-21) serve as a bridge to the more elaborate doctrinal discussion that ensues and forms the heart of his letter.

At some point after the Jerusalem conference Peter came to Antioch. His visit could conceivably have occurred before Paul embarked on either his second (15:35-36) or third (18:22-23) journeys. The former period seems more likely, for Barnabas is still present (vs. 13), and Paul’s narrative places it immediately after his reference to the Jerusalem conference.

Paul explains in blunt terms how he rebuked this most prominent of the apostolic band. He “opposed” him and “to his face.” Peter “stood condemned’ by his conduct before Paul’s rebuke. Paul acted with complete confidence, realizing that Peter had no superior rank requiring Paul to exhibit the deference one would be expected to show a greater authority. The fact that he opposed him personally expresses the gravity of Peter’s error. This was not something that could wait to be discussed in private with him or with others behind his back. The fundamental truth of the gospel was jeopardized by the conduct of the foremost representative of the church.

Peter not only committed a critical blunder but also did so hypocritically (vs. 14). It had been his practice at Antioch to eat with the Gentiles. He had come to appreciate the implications at the gospel that removed any distinction between Jews and Gentiles (3:28; Acts 10:15; 11:3; 15:6-11; Eph. 2:11-18). However, when “men from James” in Jerusalem arrived, Peter was so intimidated that he withdrew from any association with his Gentile brethren. It was in keeping with Peter’s nature that his courage sometimes failed his convictions (cf. Matt. 26:69-75).

It is hard to believe that James would have countenanced the behavior of these brethren (cf. Acts 15:13-21). It is more likely that James, being perceived as the foremost supporter of Mosaic rites among the Jewish brethren (cf. Acts 21:17-26), had been selected as the best representative of such a position by a party that formed around him and perverted his real views. It must be remembered as an important technical point that the Jerusalem conference only declared that Gentile Christians were not required to adhere to the Mosaic Law. It said nothing about voluntary observation, especially among the Jewish brethren, nor was it necessarily seen as having normalized Jew-Gentile relations within the church.

In any event, Peter’s influence and the pressure of the Jerusalem brethren were such that the rest of the Jewish brethren, and even Barnabas, who must have highly regarded Peter (Acts 4:36; 11:22), also withdrew. It was obvious to Paul that Peter and those who followed his example were not exemplifying the true principles of the gospel in their conduct. To overlook it in silence would have compromised the gospel. It would have wrought havoc to the unity of the church and would also have implied inferiority for those who did not submit to the Mosaic Law.

Thus, Paul first called upon Peter to recognize his conduct as being inconsistent with his belief. He had earlier abandoned the strictures of Judaism and eaten with the Gentiles, thereby showing that he found it proper to live as a Gentile. However, he later withdrew from the Gentiles and was practically saying that his Gentile brethren would have to begin observing the Jewish strictures in order to enjoy his association and approval. So, on one hand, Peter, a Jew, lived like a Gentile but expected his Gentile brethren to live like Jews.

Verses 15-21: How far Paul’s quotation extends is uncertain, though the following words, if not a quotation, at least probably capture the spirit of his remarks. He, and all the ones who withdrew at Antioch, were born Jews. As such they theoretically are not the (kind of) sinners one could expect to find among the Gentiles. Yet, even these who appreciate and seek righteousness had come to recognize the futility at trying to obtain righteousness through the Law and had thus resorted to faith in Christ for it.  If not even the Jews, as comparatively righteous as they are, can find justification in the works of the Law, then they who had tried and miserably failed should not press such futility upon the Gentiles (cf. Acts 15:10-11).

Paul presses his argument further by observing that if a course of seeking justification in Christ, apart from the Law, still leaves a person in sin, then Christ must be “a minister of sin.” This means that Christ administers an inadequate system that leaves a person in sin. This is all the more true if Christ taught and encouraged the eventual abrogation of the Mosaic Law (cf. Mk. 7:18-23) - which the Judaizers still claimed to be essential. Paul denies the implication as abhorrent.

Paul’s next point is to show that if he were to revert to the Law as a system of justification by works, then he would be implicating himself as a transgressor for having repudiated such a system. Peter (Acts 15:11), like Paul, had taught the inadequacy of the Law for salvation. They had thus torn down such a concept. Yet, Peter’s conduct after the arrival of the men from Jerusalem tended to reassert the works of the Law as a route to salvation. If Peter’s conduct was right, then he and Paul are transgressors to teach salvation apart from the Law.

Paul’s own experience with the Law, zealous in it as he was (cf. Phil. 3:6; Acts 23:1), had brought him to see that justification through it was impossible. He thus abandoned futile efforts to justify himself by works and turned thenceforth to serve God in His grace as the real source of salvation.

Paul’s old self, who sought self-justification in compliance with the works of the Law, had been crucified with Christ (5:24; 6:14; Rom. 6:6). As far as any further effort to gain salvation meritoriously is concerned, he is dead. He now lives according to the faith he has in Christ. He is the reliable and attractive source of salvation in that He loved sinners and demonstrated it by delivering Himself to atoning death for them.

Contrary to that of the Judaizers, Paul’s approach does not nullity the grace of God. in Christ. For them to insinuate by their teachings and actions regarding the Law that righteousness is derivable from it is to imply that Christ died unnecessarily. Why would Christ need to die to provide justification that is already available through the Law of Moses?

QUESTIONS – LESSON #4

1. Why did Paul confront Peter?  vs. 11

2. Did Peter know the truth concerning eating with Gentiles?  vs. 12,; see Acts 10-11

3. Why would Jews generally speaking, have a problem with Gentiles?

4. Did Peter’s action have any effect on the Jews who came from Jerusalem?  vs. 13

5. What lesson does this teach us about the power of an example?

6. When Paul confronted Peter, was this a power struggle among the apostles?  If not, what was Paul concerned about?

7. Will works of the Law justify any man?  If not, what will justify man before God?  vs. 16

8. Can we continue in sin if we are seeking to be justified by faith?  vs.17

9. How does Paul say he lives in the flesh?  vs. 20

10. What does Paul conclude if righteousness is by the Law?  vs.21

LESSON #5 – GALATIANS 3:1-14

TEXT - NAS

3:1 You foolish Galatians, who has bewitched you, before whose eyes Jesus Christ was publicly portrayed as crucified? 2 This is the only thing I want to find out from you: did you receive the Spirit by the works of the Law, or by hearing with faith? 3 Are you so foolish? Having begun by the Spirit, are you now being perfected by the flesh? 4 Did you suffer so many things in vain-- if indeed it was in vain? 5 Does He then, who provides you with the Spirit and works miracles among you, do it by the works of the Law, or by hearing with faith? 6 Even so Abraham believed God, and it was reckoned to him as righteousness. 7 Therefore, be sure that it is those who are of faith who are sons of Abraham. 8 And the Scripture, foreseeing that God would justify the Gentiles by faith, preached the gospel beforehand to Abraham, saying, "All the nations shall be blessed in you." 9 So then those who are of faith are blessed with Abraham, the believer. 10 For as many as are of the works of the Law are under a curse; for it is written, "Cursed is everyone who does not abide by all things written in the book of the law, to perform them." 11 Now that no one is justified by the Law before God is evident; for, " The righteous man shall live by faith. " 12 However, the Law is not of faith; on the contrary, "He who practices them shall live by them." 13 Christ redeemed us from the curse of the Law, having become a curse for us-- for it is written, "Cursed is everyone who hangs on a tree"-- 14 in order that in Christ Jesus the blessing of Abraham might come to the Gentiles, so that we might receive the promise of the Spirit through faith. 

COMMENTS – GALATIANS 3:1-14

Verses 1-5: Having now established his right as an apostle to speak authoritatively to them on the issue of justification, Paul proceeds into the heart of his letter to defend the all-important doctrine of justification by faith in Christ. In this chapter he first does so by appealing to the testimony of (a) their experience (vs. 1-5) and then (b) Scripture (vs. 6ff).

Paul again exhibits the emotional intensity with which he comes to this letter by referring to the Galatians as “foolish” and “bewitched.” It is not at all reasonable that those who have had Christ preached to them in such a vivid and emphatic fashion should fall victims to a doctrinal system that nullifies the effect of a sacrifice that initially so moved them. Their lapse is not rationally explicable. Paul is so amazed at their apostasy (cf. 1:6) that it is as though he can only account for it by the idea that someone has deprived them of their sense by enchanting them with some sort of spell.

It would seem that only one question would be sufficient to settle this contest between the gospel Paul preached and the claims of the Judaizers. By what means had they received the Spirit - the Law, which makes justification works-dependent, or the gospel, which makes it faith-dependent? The “Spirit” by metonymy refers to those miraculous gifts bestowed by Him upon first-century Christians (vs. 5; Acts 8:14-17; 19:2,6). Paul’s argument is essentially that God would not have vouched for his message and their salvation by granting these miraculous gifts to them if that message or salvation had been inadequate without Judaistic additions. Paul shortly makes the same argument (vs. 5) that the gospel, free of Judaistic encumbrances, is still adequate to complete the work it began, as shown by the fact that the Spirit still vouches for it with miracles. The contrast between “works” and “hearing” emphasizes this basic distinction between the Law and the gospel. The former bases salvation on the stress and strain of human effort while the latter, on the other hand, requires relatively passive listening and believing. One involves physical activity; the other requires intellectual evaluation and acceptance.

Again he suggests that they would be foolish to mongrelize the gospel with Jewish practices. The Spirit had clearly initiated their conversion and placed His approval upon the gospel by which they had been introduced to salvation. Should they now behave as though they distrust the adequacy of that which had acquitted itself so unexceptionally well thus far in their experience? Should they abandon the Spirit-approved gospel for reliance upon works to be performed by, in, or for the fleshly body? Can the inferior flesh be expected to complete what only the superior Spirit could begin? Paul would have them see that the gospel has operated so well that it need not be supplemented, aided, or improved by fleshly works like circumcision.

Furthermore, they should consider the persecutions they have thus far suffered as adherents of the gospel. However, Paul’s point is to slow their regression and cause them to deliberate more carefully upon the course of action they are pursuing. The Jews were capable of either persecuting Christians directly or arousing Gentiles to do so (cf. 6:12; Acts 13:50; 14:5,19). For the Galatian Christians at this point to make a sudden and headlong reversal in their faith would render their sufferings shortsighted and unnecessary. Paul is saying that the Galatians had made too great an investment in the gospel to give it up without more careful contemplation of the matters involved (cf. Heb. 10:32-35).

Verses 6-14: Paul now begins his arguments from the Old Testament to show that justification must be by faith. First, he presents the example of Abraham whose faith was regarded as righteousness without the works of the Mosaic Law (Gen. 15:6). Therefore, he is rightfully the father of those who follow his example in believing leading to justification (cf. Rom. 4:9-12).

Paul also cites the Scripture containing the promise to Abraham that in him all the nations of the earth would be blessed (Gen. 12:3). The idea that all men may be blessed (with salvation) is at the very heart of the gospel. Therefore, Paul says that this promise, encapsulating this central concept of the gospel, effectively preached the gospel to Abraham even before God set about justifying the Gentiles by faith. Therefore, it is reasonable to conclude that the Gentiles, as such, in fulfillment of God’s promise to Abraham, would be justified. Furthermore, if they are to be justified as Gentiles, they are not to be justified by the Law of Moses, which was, by definition, for Jews (or Jewish proselytes). They would have to find righteousness in that which was reckoned to Abraham as righteousness: faith.

Moreover, the Law not only does not effect justification, it actually brings a curse. Those who attempt to work out their justification by means of a system of law-keeping labor under a heavy curse. The Law itself testifies that whoever does not perform all of it is cursed (Deut. 27:26). Also, the Law does not cite itself, but faith, as the means by which spiritual life is granted, for “the righteous man shall live by faith” (Hab. 2:4). The Law, on the other hand, would require the heavy burden of perfect practice from those who would seek to live spiritually by it. It offers no remedy for those who fail to practice it.

However, the gospel does offer a remedy to sinners. Whereas the Law, ironically, condemns those who seek justification by it, Christ offers redemption from this curse of the Law. The curse of the Law is condemnation and punishment for violation. This is what is rightfully due sinners for their violations of the Law. However, though they should justly feel the punitive force of the Law, Christ has vicariously intervened to pay the penalty for them. He bore the curse (penalty) of the Law by allowing Himself to be cursed with the shameful death of crucifixion. The Law testified that those who are hanged on a tree are accursed (Deut. 21:22-23). Then, Christ was accursed, for He was nailed to, and suspended, from a tree, where He died (Acts 5:30).

Yet, the death of Christ made it possible for the blessing promised through Abraham (Gen. 12:3) to be extended to the Gentiles. Neither they, nor anyone else, can receive this promise of the Spirit (cf. Acts 2:33-39) through the Law, for it only curses its adherents as they eventually fail to meet its standard. it remains, then, for faith to provide the avenue for the issuance of the blessing of justification.

QUESTIONS – LESSON #5

1. Why does Paul call the Galatians foolish?  vs. 1

2. In what sense had they been bewitched and who had done this?  vs.1

3. Had the Galatians been eyewitnesses of Jesus crucifixion?  How had Jesus been openly set forth as crucified?  vs. 1

4. What understanding should we as well as the Galatians have about the crucifixion?  vs. 1

5. How did the Galatians receive the spirit?  vs. 2

6. Could the Galatians that obeyed the gospel now perfect their lives by fleshly rites, forms, and ordinances?  vs.3 

7. Did Christians in that day and time suffer persecution and if so from whom?  vs. 4

8. Those who performed miracles among them, did they do this by the works of Law or the hearing of faith?  vs.5

9. Why did God count Abraham as righteous?  vs. 6

10.  Who did the Jews think were the sons of Abraham?  In truth who are he sons of Abraham?  vs. 7

11.  Was justification of the Gentiles an after thought on the part of God?  Explain.  vs.8

12.  If I live by faith what blessing will I receive?  vs. 9

13.  Why are those seeking to be justified by the Law under a curse?  vs. 10

14.  Does Law keeping justify any man?  What is the only way sinful man can be counted as righteous?  vs.11

15.  Why were the Jews given the Law?  vs. 12

16.  What was the curse of the Law?  vs. 13

17.  How were we redeemed?  vs.13

18.  How did Christ become a curse for us?  vs.13

19.  Why did Christ have to become a curse for all?  vs. 14

20.  How is the spirit obtained, by Law or faith?  vs.14

LESSON #6 – GALATIANS  3:15-29

TEXT – NAS

15 Brethren, I speak in terms of human relations: even though it is only a man's covenant, yet when it has been ratified, no one sets it aside or adds conditions to it. 16 Now the promises were spoken to Abraham and to his seed. He does not say, "And to seeds," as referring to many, but rather to one, "And to your seed," that is, Christ. 17 What I am saying is this: the Law, which came four hundred and thirty years later, does not invalidate a covenant previously ratified by God, so as to nullify the promise. 18 For if the inheritance is based on law, it is no longer based on a promise; but God has granted it to Abraham by means of a promise. 19 Why the Law then? It was added because of transgressions, having been ordained through angels by the agency of a mediator, until the seed should come to whom the promise had been made. 20 Now a mediator is not for one party only; whereas God is only one. 21 Is the Law then contrary to the promises of God? May it never be! For if a law had been given which was able to impart life, then righteousness would indeed have been based on law. 22 But the Scripture has shut up all men under sin, that the promise by faith in Jesus Christ might be given to those who believe. 

23 But before faith came, we were kept in custody under the law, being shut up to the faith which was later to be revealed. 24 Therefore the Law has become our tutor to lead us to Christ, that we may be justified by faith. 25 But now that faith has come, we are no longer under a tutor. 26 For you are all sons of God through faith in Christ Jesus. 27 For all of you who were baptized into Christ have clothed yourselves with Christ. 28 There is neither Jew nor Greek, there is neither slave nor free man, there is neither male nor female; for you are all one in Christ Jesus. 29 And if you belong to Christ, then you are Abraham's offspring, heirs according to promise. 

COMMENTS - GALATIANS 3:15-29

Verses 15-18: Since the Judaizers are enjoying some success in trying to convince the Galatians of their need to submit to the Law of Moses as part of their effort to save themselves, Paul finds it necessary to devote the doctrinal core of his letter (chs. 3,4) to a refutation of this idea. In defending the gospel of Christ he elaborates on the relationship between it and the Law of Moses. He thus demonstrates in the first half of the present chapter that, far from providing justification, the Law actually brings a curse. It is not the Law for which the Spirit vouched with His bestowal of miraculous gifts upon the Galatian brethren. It was not for the Law that they had endured grievous persecutions. It was not by obedience to the Law that Abraham was accounted righteous. Rather, it was by faith.

Now, Paul proceeds to show what is the actual purpose of the Law. Particularly, he shows that that purpose is one that confirms and complements, rather than object to the gospel of Christ. First, he must explain that the addition of the Law to God’s scheme did not in any way alter or amend the promise God had made to Abraham.

Perhaps some are thinking that the very fact that God gave the Law to the Israelites argues for its place as some sort of addendum to the gospel. After all, was the Law not given through the mediation of angels and the illustrious Moses? Yet, Paul disposes of this thinking by arguing that the promise to Abraham stands independently. He appeals to what his readers ought readily to recognize is the ordinary case in all human relations that even covenants strictly between men enjoy the respectable status of not being liable to nullification or alteration by anyone. He makes an application of this fundamental principle to the case of the promise to Abraham, which is central to his discussion (cf. vs. 8). God spoke the promises to Abraham and his descendants, Isaac and Jacob (Gen. 12:1-3,7; 26:3-4; 28:13-14). However, Paul points out that Abraham’s seed, to which the promise was additionally made, is ultimately Christ. Since the term, “seed,” can be used as a collective noun to include a plurality, Paul seems to be revealing a truth (i.e., that the seed is Christ) rather than proving it. “Seed” allows for reference to an individual, and Paul says that it actually does refer to an individual - Christ! When God made the promises to Abraham, He also made them to Christ (cf. Psa. 2:8; Rom. 4:13; Gal. 3:19; Heb. 1:2). However, if the view of the Judaizers were to obtain, the Law would act as an impediment to the fulfillment of the promises. The Judaizers would so constrict the promise to Abraham that it would only apply to Jews or those who submit to the Law of Moses. Yet, the promise to Abraham (blessing) is to be upon “all the nations”.  Judaizers would nationalize what had always been intended as a universal blessing. They would so condition its application with the Law, that God’s promise to Christ that He would be heir to the world would be unfulfilled.

Hence, Paul simply points out that, as is the case with covenants made by and between men, the covenant God made with Abraham that He would bless all the nations through him is absolutely unaffected by the Law of Moses which came 430 years after the promise was made. Actually, the fact that it was a significantly longer time before the giving of the Law that the promise was initially made to Abraham (Gen. 12:1-3,7) has been the cause of much confusion and controversy. The best explanation appears to be that Paul is counting from the last repetition of the promises to Jacob (Gen. 46:1-4), as he was departing to Egypt. Paul also observes how the addition of the Law would nullify the promise. He says that if it is based on submission to the Law of Moses, it is no longer the unconditional promise that God made to Abraham. That God would bless the nations through Christ and give them to Him, as an inheritance was never at all contingent upon the Law of Moses.

Verses 19-22: Someone might object that Paul’s view of the Law did not respect the purpose and value of the Law. In a word, does Paul’s view of the Law not render it useless? Does not the very giving of the Law argue for its place in God’s schemes? Paul responds that it certainly does have such a place but not as a basis of justification. The Law was added as a component to God’s plans on account of transgressions. This could mean that the Law was intended either to restrain, or expose, transgressions, although the latter idea is what Paul usually has in mind (vs. 22; Rom. 3:20; 5:20; 7:7-13). The Lord added the Law to demonstrate just how rebellious men are inclined to be and therefore how much in need of a Savior they really are.

Paul further argues that the Law is manifestly (1) inferior and (2) temporary. The former he shows by observing that whereas the Law was given by the mediation of angels (Acts 7:53) and Moses, the promise was spoken directly to Abraham, thus betokening the superiority of the promise, which is the gospel encapsulated (vs. 8). The very presence of a mediator infers two parties on either side. Typically, both parties bind themselves to mutual agreements and conditions. However, that God employed no mediator when He made His promise to Abraham suggests that He was making an unconditional promise to him. Also, Paul asserts that the Law was only temporary in that it was given for the interim between the promise and its fulfillment in the seed (Christ) to whom it has ultimately been made.

A second objection may be that Paul’s argumentation places the Law in a position antagonistic to the promises of God - that it is not only useless but that it is evil. Paul strongly denies this, pointing out later that the Old Testament Scriptures, like a jailer, had imprisoned men in their sins until the time when those who believe might avail themselves of the promise made through Christ. Before he says this, he argues the obvious truth that if it were possible for the Law to impart life, then it would have done so and righteousness would have been based upon it, but this is not the case.

Verses 23-29: Paul now employs another figure to show that the Law was indeed preparatory in order to introduce men to Christ. The figure he uses is that of a child-custodian whose task it was to conduct the child safely to, and from, school and generally superintend his manners and activities. Paul is saying that the Law, like a custodian, was appropriate to the childhood of mankind - that period when people were shut off from the faith later to be revealed. However, the time comes when the child grows up to full knowledge and responsibilities of mature citizenship. Likewise, the Law had led men to Christ - to see their need for Him - and now when they have reached the brink of full-fledged citizenship and are ready to assume the duties and privileges of such, they are free to be released from the old relationship with their custodian, the Law. They have now come into their full rights and prerogatives as sons. Indeed, they are sons, ready to receive their inheritance, for they have been baptized into Christ and put on His character, as one would arise from bed and enshroud himself in his daily garb. Furthermore, in putting on Christ they have lost their ethnic, social, and gender distinctions as far as their relationship with Christ is concerned. It is as though they are blended into one by taking upon themselves the identity of Christ - by conforming themselves to His image so that no distinctions any longer abide. Also, in belonging to Christ and identifying with Him they have come to share the relationship and blessings He has from Abraham. Particularly, they share the inheritance, which He has received according to the promise (Gen. 12:1-3,7; Gal. 3:16,19).

QUESTIONS – LESSON #6

1. What point is Paul making when he states, “I speak after the manner of men”?  vs.15

2. By using this illustration what is he trying to prove?  vs. 15

3. What is a covenant?  vs.15

4. With whom did God make such a ratified or confirmed covenant?  vs. 16

5. What were the promises spoken to Abraham?  Who would receive the benefits of the promises spoken to Abraham?  vs.16

6. Was this seed physical or spiritual in nature?  Who was the seed promised to Abraham?  vs. 16

7. When was the covenant confirmed before or after the Law?  How long?  vs.17

8. Generally speaking how many parties does an inheritance come from?  Vs.18

9. What point is Paul making in verse18?  Who will receive the inheritance and what is it?

10.  Paul now poses a question that the Galatians might ask, “What then is the Law’?  If it does not annul the promise and it cannot confer salvation then why did God send it?  vs.19

11.  How did Law help man?  vs.19

12.  What is a mediator?  vs. 20

13.  Explain verse 20.

14.  Was the Law against the promises of God?  What purpose did it serve?  vs.21

15.  What did the Old Testament prophets and scriptures declare?  vs.22

16.  Who has access to the promise by faith in Jesus Christ?  vs.22

17.  How does Paul in this verse show the superiority of the gospel to the law?  vs. 23

18.  What purpose did the Law serve?  vs. 24

19.  Does law or faith justify us?  vs. 24

20.  The tutor is symbolic of the Law, are we under the tutor anymore?  vs.25

21.  How do we become God’s children?  vs.26

22.  How do we put on Christ?  vs. 27

23.  Where can we all have unity and equality?  vs. 28

24.  How do we become heirs according to the promise?  vs. 29; See verses 7, 16 

LESSON #7 – GALATIANS 4:1-11

TEXT – NAS

4:1 Now I say, as long as the heir is a child, he does not differ at all from a slave although he is owner of everything, 2 but he is under guardians and managers until the date set by the father. 3 So also we, while we were children, were held in bondage under the elemental things of the world. 4 But when the fulness of the time came, God sent forth His Son, born of a woman, born under the Law, 5 in order that He might redeem those who were under the Law, that we might receive the adoption as sons. 6 And because you are sons, God has sent forth the Spirit of His Son into our hearts, crying, "Abba! Father!" 7 Therefore you are no longer a slave, but a son; and if a son, then an heir through God. 

8 However at that time, when you did not know God, you were slaves to those which by nature are no gods. 9 But now that you have come to know God, or rather to be known by God, how is it that you turn back again to the weak and worthless elemental things, to which you desire to be enslaved all over again? 10 You observe days and months and seasons and years. 11 I fear for you, that perhaps I have labored over you in vain. 

COMMENTS – GALATIANS 4:1-11

Verses 1-7: This chapter, and the preceding one, contains the heart of Paul’s efforts to convince the backsliding Galatians that it is undesirable to seek to serve God under the Law. Both chapters employ similar methods and figures. In them Paul argues from their past experience and Scripture. The idea that the Law is oppressive - that it brings a curse upon men, shuts them up under sin, and enslaves them - is a recurrent theme that threads through both chapters. That being the case, Paul suggests that it is beyond his comprehension why the Galatians would want to return to such a system. The comparison of submission to the Law to slavery is a motif that finds expression at the beginning (vs. 1-11) and end (vs. 21-31) of the present chapter and unifies it.

This chapter is also conceptually related to the preceding one in that, as the last ended by illustrating the transition from the Law to faith (in Christ) as a passage from childhood to adulthood (vs. 23-29), so it begins with much the same idea (vs. 1-7). However, a more immediate connection between the two chapters is the reference to the Christian’s status as an heir (3:29; 4:1). Paul continues that figure at the outset at the present chapter as he observes that, despite the fact that the heir is the rightful and legal possessor of the estate he stands to inherit, he is no more its actual owner and user than any slave attached to it. As far as practical usage and enjoyment of the privileges at ownership are concerned, the heir in his minority is no better off than a slave. The heir does not benefit from his status or relationship until he actually inherits what the will promises at the appointed time for the will to take effect, whether at the time of the testator’s death (cf. Heb. 9:16-17) or some earlier point. Until that time the heir must submit to the guardianship of those who are appointed to care for his person and supervise his development. Stewards are likewise appointed to manage his property until he matures to the point when he can assume such responsibility and use it himself. The son who is heir to his father’s estate continues in this status until the time determined by his father.

Paul now proceeds to make the application of this figure to God’s children in their relationship to the gospel. That period when God’s people, the Jews, served Him under the Law of Moses is comparable to the childhood, or minority, of the heir. The Jews during that time were in the position of heirs who were promised privileges (3:16,29) but were not actually in a position to enjoy them. They had them only in prospect. As far as the privileges of the gospel are concerned, they were altogether as slaves. They were in a sort of spiritual bondage, restricted from enjoyment and employment of the privileges to which they were entitled. ‘The elemental things of the world” (vs. 3), not only from the broader context of the letter but also from specific identification (vs. 5) are the items of the Mosaic code. The Greek word, “stoicheion” (vs. 9; Gal. 2:20; Heb. 5:12; 2 Pet. 3:10-12), refers to the basic elements that compose an item. The Law of Moses constituted God’s use of the items of the world to provide the Israelites with the elementary education they needed. It was appropriate to their childhood, but they have now reached the point of maturity when they are to progress beyond them to embrace the gospel privileges (cf. 1 Cor. 13:11; Heb. 6:lff), just as the heir discards those items characteristic of youth to enter the adult world. The Law of Moses is said to be “of the world’ in that in any of its provisions relied upon, and pertained to, the physical world (cf. Heb. 7:16; 9:10).

Just as the fleshly father sets a time for his son to inherit his estate, so God made arrangements for the execution of His will at just the appropriate time. It was as though conditions had reached a point of ripeness when various factors - political, social, and religious all converged to create the optimal moment for the advent of God’s Son, who would execute His Father’s will. He was “born of a woman,” and was thus a man. Moreover, He lived as a man under the very legal system from which He had come to release the Jews and grant them the privileges of adopted sons (cf. Rom. 5:15). It is because the Galatians have been adopted as God’s children through Christ that they are able freely to call God their Father. [“Abba” is the Aramaic word for “father’ (cf. Mk. 14:36; Rom. 8:15).] The “spirit of His Son’ might refer either to Christ’s disposition to call God His Father or the Holy Spirit whose influence in the hearts of the Galatians by effecting God’s scheme of spiritual adoption had moved, and made possible, this cry. In moving out of slavery (whether to the Law of Moses or pagan gods) to the status of adopted sons the Galatians have also become God’s gracious provisions (cf. 3:29).

Verses 8-11: During the time when they served idols, which in reality were not deities (cf. Acts 19:26; 1 Cor. 8:4), they were in a state of spiritual slavery and did not know the true and living God. They were bound to a system of idolatrous religion that placed burdens, requirements, and demands upon them comparable to those impressed upon a slave but which gave them no relief from sin and its consequences.

However, now they have come to know God because he has known them. Paul does not mean to deny that the Galatians know God but only to remind them that this relationship based upon knowledge was initiated by God’s revelation of Himself to them (cf. 1 Jn. 4:10). Yet, Paul finds it amazing that God would reveal Himself to them, thus releasing them from their vanity and slavery to be His sons, only for them to relapse into enslavement to “the weak and worthless elemental things” of the Mosaic Law. This relapse among them has already taken the form of observation of days, months, seasons, and years. The Law of Moses required the Jews to observe special occasions and memorials such as Sabbaths, feasts, seasons, and sabbatical years and the jubilee (Lev. 23:5). Paul calls such items “weak and worthless” (Rom. 5:3; Heb. 7:15) because they were not designed to accomplish men’s salvation, as is the case with the gospel. They were important for the purposes for which God intended them, but they have no power or value to effect salvation. In this respect they are no better than the idols, which the Galatians had abandoned. Paul is not hesitant, as he contemplates these departures, to admit his feelings of concern that all of his arduous labors to bring them into enjoyment of their privileges in Christ may be brought to naught because they have hearkened to false teachers. Nothing is more troubling to a preacher than to see his labors undone by apostasy.

QUESTIONS – LESSON #7

1. What is Paul trying to illustrate in verse 1?

2. Why must children be under constant care?  vs. 2

3. Does there come a time when a child no longer needs this constant supervision and is viewed as an adult?  vs.2

4. In what sense were the Jews children and in bondage?  vs. 3

5. Explain the phrase “but when the fullness of time came.”  vs. 4

6. What did God do when this time came?  vs. 4

7. How did Jesus redeem those under the Law?  vs. 5

8. How does God adopt us?  vs. 5

9. Why did God send the Spirit of his Son into hearts?  vs. 6

10.   Are those who leave the gospel and go back to the law able to cry Abba, Father?  vs. 6

11.   Would you prefer the rights of a servant or a son?  vs. 7

12.   What advantage is there in being a son?  vs. 7

13.   As a son what am I heir unto?  vs. 7

14.   Where the Christians in the churches of Galatia mostly Jew or Gentile?  vs. 8  How would the Gentiles be described?

15.   How did the Gentiles come to know God and be known by Him?  vs. 9  After knowing God did any of the Gentiles turn back from serving  Him?

16.   Are we warned about turning back to the world?  vs. 9  Should they desire to go back into bondage?

17.   As Christians who had turned from heathenism should they now observe Jewish days, months, times and years?  vs.10

18.   Did Paul teach once in grace always in grace?  vs. 11  What was his heartfelt concern for the Galatians?

LESSON #8 – GALATIANS 4:12-31

TEXT – NAS

12 I beg of you, brethren, become as I am, for I also have become as you are. You have done me no wrong; 13 but you know that it was because of a bodily illness that I preached the gospel to you the first time; 14 and that which was a trial to you in my bodily condition you did not despise or loathe, but you received me as an angel of God, as Christ Jesus Himself. 15 Where then is that sense of blessing you had? For I bear you witness, that if possible, you would have plucked out your eyes and given them to me. 16 Have I therefore become your enemy by telling you the truth? 17 They eagerly seek you, not commendably, but they wish to shut you out, in order that you may seek them. 18 But it is good always to be eagerly sought in a commendable manner, and not only when I am present with you. 19 My children, with whom I am again in labor until Christ is formed in you-- 20 but I could wish to be present with you now and to change my tone, for I am perplexed about you. 

21 Tell me, you who want to be under law, do you not listen to the law? 22 For it is written that Abraham had two sons, one by the bondwoman and one by the free woman. 23 But the son by the bondwoman was born according to the flesh, and the son by the free woman through the promise. 24 This is allegorically speaking: for these women are two covenants, one proceeding from Mount Sinai bearing children who are to be slaves; she is Hagar. 25 Now this Hagar is Mount Sinai in Arabia, and corresponds to the present Jerusalem, for she is in slavery with her children. 26 But the Jerusalem above is free; she is our mother. 27 For it is written,

"Rejoice, barren woman who does not bear; 

Break forth and shout, you who are not in labor; 

For more are the children of the desolate 

Than of the one who has a husband." 

28 And you brethren, like Isaac, are children of promise. 29 But as at that time he who was born according to the flesh persecuted him who was born according to the Spirit, so it is now also. 30 But what does the Scripture say?  "Cast out the bondwoman and her son, for the son of the bondwoman shall not be an heir with the son of the free woman." 31 So then, brethren, we are not children of a bondwoman, but of the free woman. 

COMMENTS GALATIANS 4:12-31

Verses 12-20: Paul interrupts his arguments from Scripture to make this extended appeal based upon the warm personal relationship he has enjoyed with the Galatians. Though it is not unusual for Paul to exhibit his emotions and inform his converts of his personal attachment to them (cf. 2 Cor. 7:5-11; 1 Thess. 2:7-8), this is an especially expressive appeal. Although the tone he has used with them has been sharp, now he resorts to one tenderer. He begs them, and calls them his brethren. He wants them to become as he is. That is not a request too bold since he has become as they are. The change to which he alludes is that from (living as a) Jew to (living as a) Gentile, for this is the focus of the whole letter. Paul has long since recognized the error of seeking justification by the Law and has embraced the Gentile lifestyle to the extent that he has given up living according to the Mosaic rites (cf. 2:14; 1 Cor. 9:21). If Paul, the one-time preeminent Jew, could undergo such a change, surely the Galatians who are Gentiles and have been accustomed to living as Gentiles, should have no difficulty doing so.

Paul’s statement that they have done him no wrong apparently is to be connected with the immediately following verses (13-15). He reminds them of the past care and affection he had enjoyed from them. Their treatment of him had been so impeccably kind that he cannot think of a single wrong with which to charge them in their relationship. His tactic is a psychological one but not inappropriate. Oftentimes (and, in a sense, always) it is not the intellectual argument on which conversion pivots, but it is some psychological impediment that proves insurmountable. The Galatians were not led away because the gospel is no intellectual match for Judaism or because they had not been adequately taught. Paul could unleash a long chain of irrefutable arguments for the gospel, but if the Galatians are attracted to Judaism by some personal or psychological appeal, he will lose them, nonetheless. He must rekindle and stoke the fires of their personal affections. If the Galatians are flattered by being the objects of the Judaizers’ efforts (cf. vs. 17), Paul must offset that by reminding them of the superior quality of his personal relations with them.

Thus, he reminds them of how they had initially received him with such sensitivity. His initial evangelization of them had been occasioned by an illness. Whatever it was, it must have constituted a physical test of love to those who tended to his needs and a mental test to those who had to look at him (as he taught them). Some sick are not only demanding in their needs but are also visibly hideous. Yet, the Galatians were not repelled by Paul’s condition; they did not treat his sickness as a reflection on his message but, instead, received him as though he were an angel, or even Christ Himself. Their respect for him was extraordinary. They were solicitous to all his needs and attentive to all his words, despite his disgusting illness.

He frankly asks them where that same blessedness is that they once exhibited. They had cared for him so deeply that he could vouch they would have plucked out their eyes and given them to him. Some see this as an indication of the nature of Paul’s illness, though it may simply be a figure of speech expressing extreme sacrifice motivated by a desire to benefit one more worthy (cf. Matt. 5:29).  Now it seems that the relationship has been reversed. People who once overrode revulsion to hear Paul’s message are now prepared to toss it and him aside in favor of an inferior attraction. Whereas they had once received him as an angel or Christ, even though stricken with a repulsive illness, when he preached the truth to them, now they can no longer bear that truth and threaten to treat him as an enemy if he defends it.

Paul contrasts himself with the false teachers as they vie for the Galatians. His efforts had been to bring the Galatians into a state of blessedness in Christ, but the Judaizers, though they appeared eagerly to pursue the Galatians, actually threatened to disavow them (cf. 2:11-13) if the Galatians did not submit to the Law. Actually, then, the relationship would be such that the Galatians would be catering to the Judaizers’ wishes to win their favor (cf. 6:12-13). Perhaps the Galatians had been flattered by the efforts of the false teachers to woo them. Paul acknowledges that it is good to be the object of others’ attentions when their intentions are commendable. He himself enjoyed the Galatians’ affectionate interest in him, but he does not want that affection to be a insincere display to be set out only when he is present with them. This may be a subtle rebuke for their instability when he leaves their presence.

Paul even portrays himself as a woman suffering in labor to bring children into the world. As a baby forms in the mother’s womb, so it would seem the Galatians must undergo the spiritual development again until they become like Christ (cf. 2:20). Paul’s tone is stern. He does not prefer it so, but it is difficult to get the written word to convey what spoken words can. He is as much perplexed as angry.


Verses 21-31: Paul returns to Scriptural and intellectual argumentation. If some want to submit to the Law, then let them consider what it has to say about the matter. He cites the example of the conflict between Abraham’s two sons, Ishmael and Isaac. Paul has been criticized for making a contrived argument here, but his point is not to make an argument but to cite an Old Testament illustration. This story is an appropriate one because it parallels the case of the Galatians in that it portrays the consequences of an effort (on Abraham’s part) to acquire the promise of God through human effort. Ishmael was born to Abraham by Hagar, a slave who served as a handmaid to his wife, Sarah, who later bore him Isaac. God did not direct Abraham to take Hagar as a wife and sire lshmael. This was an act conceived and directed by humans in an effort for Abraham to acquire an offspring through whom God’s promise might be fulfilled (Gen. 16).

Paul says that this story serves as an allegory. Hagar represents Mt. Sinai, or the covenant given there through Moses. Since Hagar was a slave, her children would also be slaves (cf. Ex. 21:2-4). Paul says that those represented by Ishmael, those seeking justification by the Law, are slaves. Jerusalem, the center of Judaism, is the concrete embodiment of the Law.

However, the true Jerusalem is heaven, and it is through her that all of those who seek spiritual life have it. Just as Sarah waited until she was ninety to bear a child and ultimately received through him nations as her posterity, so it was long centuries before heaven brought its scheme to fulfillment and bore children in the form of the church (Isa. 54:1).

Christians, like Isaac who was born of God’s promise (Gen. 17:16), are what they are by virtue of promise (Gen. 12:3). Furthermore, just as Ishmael harassed his younger brother Isaac, probably from jealousy (Gen. 21:8-14), so the Jews follow the lead of their spiritual fore bearers and mistreat those who are truly Christians, the children of promise. The gospel and Judaism are incompatible, and the ouster of the latter can only resolve the conflict between them, just as Abraham sent away Hagar and Ishmael. Christians are the children of the freewoman and must not surrender the freedom, which Christ won for them. Therefore, Paul admonishes the Galatians to resist the efforts of the Judaizers to subject them once again to a yoke of slavery (cf. Acts 15:10).

QUESTIONS – LESSON #8

1. In what ways did Paul want the Galatian brethren to be like him?  In what ways had Paul become as they were?  vs. 12

2. Did they do Paul wrong?  Who did they do damage to?  vs.12

3. When Paul came to first preach to them was he totally healthy?   What physical problem did he have while with the Galatian brethren?  vs. 13

4. Did the Galatians overlook the infirmity and accept Paul?  vs.14

5. At first what kind of love and affection did they have for Paul?  Now are they going to accuse this same man of not being an apostle?  vs. 15

6. How had Paul become their enemy now even though they received him with love at first?  vs. 16

7. In what way had these Judaizing teachers affected the Galatian Christians?  Was this affect for good or evil?  vs. 17

8. Can zeal be misguided?  How had Paul taught them their zeal could be for good?  vs. 18

9. Why does Paul speak of them as little children?  How is he in travail with them?  vs. 19

10.   Why would Paul’s presence help this situation?  Would Paul’s voice actually change if he were present?  What does he mean by this statement?  In what way was Paul perplexed or stand in doubt about the Galatians?  vs. 20

11.   Was Paul trying to force them to live under the Law?  vs. 21

12.   How many sons did Abraham have?  Who were the sons?  How are the mothers described?  vs. 22

13.   Who was born after the flesh?  Who was born after the promise?  How was his birth miraculous?  vs.23

14.   What is an allegory?  What was the spiritual meaning of comparing Sarah and Hagar?  Vs. 24

15.   Contrast the differences between the old and new covenants.  vs.24

16.   What is the relationship between Hagar and Mt. Sinai?  Who are the children that are in bondage?  vs.25

17.   Who is the mother of this new free Jerusalem?  What is this new free Jerusalem?  vs. 26

18.   In verse 27 what verse is quoted?  Why does Paul use this verse?  What mother should the Galatians claim?  vs 27

19.   How does Paul refer to the Galatians?  How are Christians children of promise?  Who was the son of promise?  vs. 28

20.   Which son was born after the flesh?  Which son was born after the promise?  In what ways did Ishmael persecute Isaac?  vs29

21.   In what ways are those of the flesh (Jews) persecuting those of the spirit (Christians)  at this time?  vs. 29

22.   What did Paul use in order to make his point with the Galatians?  

23.   In what sense were the Jews cast out and rejected?  vs. 30

24.   What appeal is Paul making to the Galatians?  vs. 30

25.   What does Paul plainly tell the Galatians?  vs. 31

LESSON #9 – GALATIANS 5:1-12
TEXT – NAS

5:1 It was for freedom that Christ set us free; therefore keep standing firm and do not be subject again to a yoke of slavery. 

2 Behold I, Paul, say to you that if you receive circumcision, Christ will be of no benefit to you. 3 And I testify again to every man who receives circumcision, that he is under obligation to keep the whole Law. 4 You have been severed from Christ, you who are seeking to be justified by law; you have fallen from grace. 5 For we through the Spirit, by faith, are waiting for the hope of righteousness. 6 For in Christ Jesus neither circumcision nor uncircumcision means anything, but faith working through love. 7 You were running well; who hindered you from obeying the truth? 8 This persuasion did not come from Him who calls you. 9 A little leaven leavens the whole lump of dough. 10 I have confidence in you in the Lord, that you will adopt no other view; but the one who is disturbing you shall bear his judgment, whoever he is. 11 But I, brethren, if I still preach circumcision, why am I still persecuted? Then the stumbling block of the cross has been abolished. 12 Would that those who are troubling you would even mutilate themselves. 

COMMENTS – GALATIANS 5:1-12

Verses 1-6: Now that Paul has finished his letter’s controversial section in which he argued for the central doctrine of justification by faith, he embarks upon the practical application of justification by faith - which will occupy him for the remaining two chapters. He will discourse on the practical meaning that the doctrine of justification by faith in Christ has for the believer - how that doctrine is translated into everyday action. Thus, in the first part of this chapter (vs. 2-12) Paul intimates that justification by faith in Christ means foregoing practice of the Law as a ground of justification. This section may be further divided by noting that Paul (1) warns of the danger of submitting to the Law (vs. 2-6), and (2) condemns the false teacher(s) who had imperiled the Galatians (vs. 7-12).

Paul somewhat mellowed his tone with the Galatians in the last chapter (4:12-20). Now, it appears that argument and persuasion have ended. He addresses them again in a sharp and admonitory manner. The climax has been reached. Thus, he identifies himself by name, as if to remind them that it is their apostle who now speaks, and they should listen with respect. He knows whereof he speaks, and he has the full authority necessary to direct their faith and conduct. He tells them in rather blunt terms that if they persist in circumcision, all benefits derivable from Christ are nullified.

The Judaizers are not telling the Galatians to abandon faith in Christ altogether but to add the rites of the Mosaic system to it (cf. Acts 15:5). Circumcision is not wrong, per se (cf. Acts 16:1-3), but to depend upon law keeping as a ground of salvation infers the inadequacy of Christ’s sacrifice. Acceptance of circumcision amounts to an effort to supplement the propitiatory sacrifice of Christ with human effort. Such an attitude toward law keeping is thoroughly incompatible with the gospel. It diminishes the grace of God and elevates human merit. Hence, Christ is null and void as a Savior to those who harbor such views of the Law.

Paul’s language is again solemn. He testifies to every man who accepts circumcision that he is obligated to keep all of the Law. “Circumcision,” since it was the foremost sign of the Jew, being given to him on the eighth day of life as a seal of his citizenship (Lev. 12:3), is regarded as the most basic distinction between Jew and non-Jew. No matter what an individual does, he is not regarded as a true Jew unless he is circumcised; no matter what of the Law he does not do, he is still a Jew if he is circumcised. Therefore, it is not surprising that ‘circumcision(-ed)” is used synonymously in Scripture with “Jew’ (cf. Rom. 2:27-29; Eph. 2:11-12;. So, when Paul refers to circumcision in such a context as this, he may not merely mean that act or status alone but that which represents the whole Mosaic system. Paul is saying that circumcision comes with a package. The same basis and rationale that would require circumcision would apply with equal force to any other aspect of the Law. Paul wants these Galatians to be aware of the fundamental modification of doctrine and life they are undergoing when they accept the circumcision the Judaizers are pressing upon them.

Paul implies that acceptance of circumcision is an assay to seek justification by law, which is another way of saying they are attempting salvation by human merit. It is then an effort to supplement with works what God has done in Christ to save. That would be to say that God’s grace requires the booster of human works. It says that the sinner abandons full reliance upon God’s grace and depends, at least partially, on his own effort. Such an one has cut himself off from Christ and has fallen from saving grace.

On the other hand, the true believer trusts in the faith revealed to him by the Holy Spirit to save him (Tit. 3:5). In such a state he eagerly awaits the object of his hope - the heavenly reward to be awarded him at the return of Christ (Col. 1:5; 2 Tim. 4:8; Tit. 2:13; 1 Pet. 1:3-4). Those, which are involved in the attempt to complete God’s work with their own hardly, have the time or inclination to hope. Believers, however, know that to be circumcised or uncircumcised is absolutely immaterial as far as one’s salvation is concerned. Rather, the important point is to let one’s faith express itself in deeds of love for God and man (cf. 1 Thess. 1:3).

Verses 7-12: Paul expresses disappointment in the Galatians. They were running their spiritual race well (cf. 1 Cor. 9:24). Who could have offered them a distraction so attractive as to lead them off their course? It surely could not have been God who persuaded them to abandoned the course to which He had called them through Paul! Why would God vainly sacrifice His own Son? Would He have human rites put on the same plane as His Son’s death, as if to indicate its inadequacy? No, it is “a little leaven” of some outside source who, having ingratiated himself to the Galatian church, is threatening to infiltrate the whole mass of “dough” and undo all of Paul’s work (cf. 4:11). However, Paul switches once again to a positive note.  He expresses confidence based upon his knowledge of the Lord’s power that they will adopt no view as the truth other than the one he has set forth in this letter. Instead of succeeding, he is sure that the false teacher who is disturbing them (1:7) with his fallacious concepts of justification will eventually come to his just condemnation.  

Paul also returns to calling them ‘brethren,’ when he addresses a matter that some think constitutes his response to an accusation: that Paul is playing both sides. When is among the Jews, he preaches the practice of the Mosaic Law, but when he is among the Gentiles, he preaches abstinence from it.  Thus, he is inconsistent and hypocritical. If this supposition is correct, it is understandable, for Paul did conform himself to varying cultural practices, as long as they were merely seen as that (cf. Acts 16:1-3; 1 Cor. 9:19-23). However, he responds that, if it were true that he actually preached the need to be circumcised, then, why were the Jews still persecuting him (cf. 2 Cor. 11:24-26)? There would be no point in their continuing to do so? He would have conceded to their complaint. Furthermore, it was the cross/death of Christ that set aside the Law of Moses (Eph. 2:14-16; Col. 2:14). Yet, if Paul still preaches the necessity of submitting to the Law of Moses, then the offensive aspect of the cross of Christ - what repels them from embracing it - is removed.

In some of the strongest language occurring anywhere in his letters Paul expresses his disdain for the doctrine and practices of the Judaizers. In a play on word he expresses the wish that they would go beyond the mere circumcision in which they placed so much trust and cut themselves off altogether. Some would prefer the milder interpretation and say that Paul merely means to say they ought to sever their relationship with God’s people, and it may well be that Paul has that in mind as a double meaning. However, it is probably correct that Paul had castration in mind, though he only refers to it hyperbolically. He may also have in mind the cult of Cybele that some say involved its priests surgically making eunuchs of themselves in their wild devotions. The term means “to cut off” (cf. Mk. 9:43-45; Jn. 18:10,26; Acts 27:32). It is as if Paul is saying, “If you have so much faith in the efficacy of circumcision, why not make a good job of it and go all the way in your dependence upon it. He thus ridicules the idea or dependence upon such human acts as bases of salvation.

QUESTIONS – LESSON #9

1. How do we obtain freedom?  In what ways are we free?  What attitude should we have toward the freedom we enjoy?  vs. 1

2. How can we lose the ability to stand fast?  What yoke did the Judaizing teachers place upon the Galatian Christians?    vs. 1

3. Was this yoke one they had to bear?  What yoke should they have been wearing?  What does it mean to be in bondage?  What do we chose: freedom or bondage?  vs.1

4. Is Paul truly just speaking his opinion?  vs. 2

5. Is the act of circumcision in and of itself wrong?  vs. 2  Why then did Paul tell the Galatians if you receive circumcision Christ will profit you nothing?  vs. 2 

6. What does Paul state one is a debtor to if they are seeking to be justified through circumcision?  How does circumcision obligate one to do the whole Law?  vs. 2

7. What are two direct consequences of seeking to be justified by the law?  vs. 4

8. How do we wait?  What is the difference in faith and hope?  What is the hope of righteousness?  vs. 5

9. Is a person’s physical condition going to be the determining factor as to whether he will have a relationship with Christ?  vs. 6 a relationship with Christ?  Does faith have to do anything or does it just stand-alone?  vs. 6 

10.   After obeying the gospel and becoming Christians how did the Galatian brethren do?  vs.7

11.   Who had hindered them and caused them to not obey the truth?  What hinders Christians today?  vs. 7

12.   Who had called them and how?  vs. 8

13.   Who was persuading them now?  To do what?  vs. 8

14.   What is Paul trying to get them to understand by using the example of leaven?  vs. 9

15.   What was Paul’s attitude toward his letter to the Galatian brethren and their reaction to it?  What would happen to the false teacher?  vs. 10

16.   Did Paul preach circumcision?  Why?  Was Paul persecuted for preaching the truth?  Can we expect persecution when we preach the truth?  vs. 11

17.   In what way was the cross a stumbling block?  vs. 11

18.  What are the feelings of Paul toward the false teachers?   What is his desire for them?  vs. 12

LESSON #10 – GALATIANS 5:13-26

TEXT – NAS

13 For you were called to freedom, brethren; only do not turn your freedom into an opportunity for the flesh, but through love serve one another. 14 For the whole Law is fulfilled in one word, in the statement, " You shall love your neighbor as yourself." 15 But if you bite and devour one another, take care lest you be consumed by one another. 

16 But I say, walk by the Spirit, and you will not carry out the desire of the flesh. 17 For the flesh sets its desire against the Spirit, and the Spirit against the flesh; for these are in opposition to one another, so that you may not do the things that you please. 18 But if you are led by the Spirit, you are not under the Law. 19 Now the deeds of the flesh are evident, which are: immorality, impurity, sensuality, 20 idolatry, sorcery, enmities, strife, jealousy, outbursts of anger, disputes, dissensions, factions, 21 envying, drunkenness, carousing, and things like these, of which I forewarn you just as I have forewarned you that those who practice such things shall not inherit the kingdom of God. 22 But the fruit of the Spirit is love, joy, peace, patience, kindness, goodness, faithfulness, 23 gentleness, self-control; against such things there is no law. 24 Now those who belong to Christ Jesus have crucified the flesh with its passions and desires. 

25 If we live by the Spirit, let us also walk by the Spirit. 26 Let us not become boastful, challenging one another, envying one another. 

COMMENTS – GALATIANS 5:13-26

Verses 13-15: As Paul continues in this passage his discussion of the practical applications of justification by faith he moves into its moral and interpersonal implications. This first paragraph is especially transitional. Paul has been discussing how Christ has granted them freedom from the Law; (vs. 1) and that to revert to the Law, particularly as a basis of justification, involves a rejection of Christ and a severance from His grace. He has thus completed his direct discourse on the apostasy that threatens them. He is finished with his arguments and exhortations against the doctrines of the Judaizers.


However, it is possible that the Galatians could swing from one extreme to (legalism) to the other (libertinism) by a misinterpretation of what he has said. Therefore, Paul is quick to point out that their freedom in Christ entails honoring the highest moral principle of the Law.  As he delineates “the works of the flesh” and “the fruit of the Spirit” ‘he particularly points out the kind of conduct that either violates or fulfills, this law of love.” Therein is the way to use one’s freedom properly; therein is how one really fulfills the “law in a meaningful way. Key transitional words in this paragraph are “freedom” and “law” because Paul has just discussed both. Now he is saying, in effect, that what he says in succeeding verses is what is entailed in true freedom and obedience to the law of God.

Many have corrupted “love” and “liberty” to mean the license to do as one pleases without any moral restraint. The teachings of Paul and others were perverted in this way (Rom. 3:8; 6:1; 2 Pet. 2:18-l9; Jude 4). Thus, Paul hastens to warn the Galatians that, though they have been called to freedom (vs. 1), this freedom is not to be taken as an opportunity to gratify sinful, fleshly desires (Cf. 1 Pet. 2:16).  Instead of yielding to a bondage to the Law of Moses, they should submit to the bondage of love in their service to one another. If it is the Law or Moses they desire to obey, Let them obey that eternal moray principle incorporated into it: ‘You shall love your neighbor as yourself” (Lev. 19:16).

Paul emphasizes the need to love one’s neighbor as part of their freedom in Christ because the excitement caused by the efforts of the Judaizers had probably led to dissension among the Galatians (cf. Acts (15:1ff). Paul resorts to the imagery of wild, carnivorous beasts to emphasize the anger of such conduct. If, lIke wild dogs, they nip, snap, and bite at each other in an effort to eat one another, they must realize that they may well succeed in consuming one another. Their feuds will lead to mutual destruction.

Verses 16-26: The way to avert such an eventuality is to walk by Spirit. In doing so they will not fulfill the desires of the flesh. Walking by the Spirit means the Holy Spirit guides one in his behavior according to the directions in the word of God. It is not possible for one to serve both the flesh and the Spirit (cf. Matt. 6:24). They are diametrically opposed to each other in what they desire from a person. The Holy Spirit is the natural enemy of the evil impulses, which have their seat in the fleshly body. The Christian does not have an absolute freedom to do as he pleases. He is free from sin and the Law to serve Christ and his fellow men in love. Furthermore, to be led by the Spirit is not to be under the Law of Moses (1 Cor. 9:20-2!), for the Spirit leads Christians beyond it.

Paul now begins to provide a representative list of deeds that the flesh would have a person practice but which he cannot practice, if he is allowing himself to be led by the Spirit. When Paul says they are “evident “ he may mean that they are openly and flagrantly practiced, or that their true nature is readily known (for sin has often been portrayed and justified as something noble), or both. These “deeds ‘of the flesh” may be readily divided into four groups.  Members are obviously related to those within their croup but also to members of the other groups. The first group mentioned by Paul has to do with sexual immorality. “Adultery” (KJV) and “fornication” differ in that the latter covers the whole spectrum of illicit sexual relations while the former specifically refers to that which occurs when at least one party is married to another. “Impurity” is the sexual uncleanness, which pollutes both mind and body. “Sensuality” involves the loss or self-restraint, sense at shame, and moral compunctions.

The second group covers false, pagan religion. The first of these is “idolatry” itself, which is the worship and service of God, or gods, through images intended to house or represent them. Related to idolatry is “sorcery,” which was the use of drugs to induce trances or illusions through which spirits or gods would supposedly communicate to the user. It has come to refer to the use of formulas, rituals, amulets, and incantations to manipulate mysterious powers.

The third, and largest, group has to do with personal relations. “Enmity” describes a state of mind that is imbued with resentment and hostility toward others. “Strife’ is open fighting, quarreling, bickering, and contentions. “Jealousy” refers to the fear of losing what one possesses that becomes so intense that it degenerates into selfishness, greediness, and possessiveness. “Anger” is a fierce, uncontrollable, passionate wrath that explodes in bursts of wrath. Next are “disputes,” which are rivalries caused by selfish ambition and a party-making, self-seeking spirit. “Dissensions’ are simply the divisions which result from disputes. “Heresies” differ from other types of divisions in that they refer to those who have set themselves off from others by virtue of having embraced erroneous opinions. “Envying’ refers to displeasure experienced in seeing the good which comes to others.

The fourth and final group may be categorized under the label of “intoxication.” “Drunkenness” refers to the consumption of alcohol, or other drugs, which cause a loss of sobriety. “Carousing” refers to the drunken and boisterous merry-making of those engaged in parties. Not only are such activities destructive to anything good among men, but they also deprive one of his inheritance in the heavenly kingdom or God (cf. 1 Cor. 6:9-10).

Opposed to these deeds of the flesh are the “fruit of the Spirit. ‘ They may be grouped into three triads. The first of these consists of the most basic spiritual qualities a Christian should possess. “Love” is an active goodwill. “Joy” is happiness and gladness, and “peace’ is the felt absence of conflict. The second groups of fruits of the Spirit have to do with social relations. “Longsuffering” is patience and forbearance in the face or provocation. “Kindness” is a benevolent, sweet, approachable disposition. “Goodness” is the expression of kindness as generosity and readiness to help.

The third group seems to view an individual in three major relationships. The first, “faith,’ tells of one’s primary duty and attitude toward God: implicit trust and unflinching loyalty. “Gentleness” is meekness, mildness, and graciousness of spirit toward one’s fellow man. Finally, “self-control” is the discipline and temperance that characterizes a Christian’s treatment of himself. There is no law restraining their pursuit of such noble virtues.

Paul closes with the reminder that, since they are alive spiritually by the work of the Holy Spirit in revealing the scheme of redemption, it is only proper that they consent to walk (live) according to His directions. If not, they will engage in the boasting, challenging, and envying that will eventuate in their spiritual destruction.

QUESTIONS – LESSON #10

1. How does Paul refer to the Galatian Christians?  vs. 13

2. As Christians what are we free from?  Does freedom in Christ give us license to sin?   vs. 13

3. What controls that freedom?  vs. 13   

4. What is the fulfillment of the Law?  vs. 14

5. If we do not have the proper love for one another then how will we react?  vs. 15

6. Can one walk by the Spirit and the lust of the flesh at the same time?  vs. 16

7. What does Paul encourage the Galatians to do?  vs.16

8. Is there conflict between the Spirit and the flesh?  vs. 17

9. Since the Galatians were Christians who were being led by the Spirit were they under law?  vs. 18

10.  Does the term flesh always refer to the physical body? vs. 19

11.  What does it mean then to “walk after the flesh?’  vs 19

12.  Identify and explain what are the works of the flesh.  vs. 20-21

13.  Is fruit a proof of the kind or type of tree? vs. 22-23

14.  Is the Spirit the source of good fruit? vs. 22-23

15.  What are the characteristics of a person bearing the fruit of the Spirit?  vs. 22-23

16.  As Christians whom do we actually belong to?  vs. 24

17.  How do we become God’s possession?  vs. 24

18.   How do we crucify the flesh?  vs. 24

19.   If we live by the Spirit what will be the end result?  vs. 25

20.   As Christians should we provoke or envy one another?  vs. 26

LESSON #11 – GALATIANS 6:1-10

TEXT – NAS

6:1 Brethren, even if a man is caught in any trespass, you who are spiritual, restore such a one in a spirit of gentleness; each one looking to yourself, lest you too be tempted. 2 Bear one another's burdens, and thus fulfill the law of Christ. 3 For if anyone thinks he is something when he is nothing, he deceives himself. 4 But let each one examine his own work, and then he will have reason for boasting in regard to himself alone, and not in regard to another. 5 For each one shall bear his own load. 

6 And let the one who is taught the word share all good things with him who teaches. 7 Do not be deceived, God is not mocked; for whatever a man sows, this he will also reap. 8 For the one who sows to his own flesh shall from the flesh reap corruption, but the one who sows to the Spirit shall from the Spirit reap eternal life. 9 And let us not lose heart in doing good, for in due time we shall reap if we do not grow weary. 10 So then, while we have opportunity, let us do good to all men, and especially to those who are of the household of the faith. 

COMMENTS – GALATIANS 6:1-10

Verses 1-5: The connection between this section and the preceding one (5:13-26) is close and apparent. Paul has generally been making a practical application of his doctrine of justification by faith, especially emphasizing the bearing that it has on brotherly relations. This emphasis intensified toward the end of the last chapter as Paul discussed how the “law of love” finds application in the way brethren treat one another. He also delineated the contrast between the flesh and the Spirit, particularly in terms of interpersonal relations. This is the manner in which brethren are, and are not, to treat one another. His closing words were an admonition to refrain from boasting, challenging, and envying.

The current text extends the general theme more specifically into the subject of bearing one another’s burdens. Walking by the Spirit demands that brethren also share each other’s loads. This section may be further subdivided into sharing the burdens of: (a) moral reformation (vs. 1-5) and (b) material necessities (vs. 6-10), first, with teachers of the gospel, then with brethren, and, finally, with all men.

The law of love demands that they bear one another’s burdens. This obligation, Paul now shows, is not nullified by a brother becoming ensnared by sin. Rather, the responsibility of his brethren toward him simply moves into a different phase. Instead of scornfully and apathetically dismissing the errant brother as lost and unworthy of recovery, or even worse, rejoicing in his downfall, brethren are lovingly to restore him.

Yet, Paul issues three qualifications to this. First, not everyone, but only those who are “spiritual,” are to make the effort at restoration. “Spiritual” is probably to be defined in terms of the immediate context; that is, those who have avoided the works of the flesh and walked by the Spirit by bearing His fruit (5:19-23). The hypocrite, who himself needs restoration, is hardly In a position to be restoring others, and any effort by him would probably be viewed with contempt by the errant brother, who might even be hardened by the overtures of a hypocrite. Second, the recovery effort is to be made with a “spirit of gentleness.” The restorers are not to act with arrogance, harshness, contempt, acrimony, or ridicule. In their voice, demeanor, and words they are to reflect nothing but love, concern, and a desire for the recovery of the errant brother. Third, the restorers are to act with self-consciousness. Though the words suggest several possible and worthy meanings, the reference of the words, “looking to yourself, lest you too be tempted,” coming as they do, immediately following the admonition to gentleness, probably cite a basis for the kind of approach. In other words, brethren are to be gentle with apostates because they should well remember their own vulnerability and weakness that would lead them into such a fallen state (cf. 1 Cor. 10:12). A consciousness of how they would want to be approached were they found in that state should give them the wisdom and sensitivity to make the right kind of approach (cf. Matt. 7:12).

The command to “bear one another’s burdens,” though worthy of a more general application (which it will shortly receive), is not to be isolated from its immediate context. Brethren are to bear the burden of effecting spiritual recovery and development. This cannot refer to the toleration of sinful conduct (cf. Rev. 2:14,20). However, it is truly a burden to be genuinely concerned about brethren’s spiritual welfare (cf. 2 Cor. 11:28,29), to be patient with them in their sometimes on-and-off spiritual growth, and to seek to lift them up each time they fall (Matt. 18:21,22; Lk. 17:3,4; 1 Cor. 13:7; 1 Thess. 5:14), instead of dismissing them with frustration and contempt to their doom. Paul adds that to bear one another’s burdens this way is to fulfill the law of Christ. There may be a subtle allusion in the use of the word, “law,” to the fact that the Judaizers would only add to the burden of self-centered concern with the structures of the Mosaic Law (cf. Matt. 23:4; Acts 15:10,28). In contrast, the law of Christ Is a gentle, outward-looking law that liberates the Christian from sin and self-centeredness to serve others (cf. Matt. 11:28-30).

It is possible that some might think so highly of themselves in their self-righteousness that they are too haughty to care for others or seek their restoration. Paul warns those who might be so minded that they can ill-afford to boast of their righteousness, which is “like a filthy garment” (Isa. 64:6), for all have been saved from sin by the grace of God. The Judaizers’ view of things emphasizes self-salvation, while the gospel emphasizes personal unworthiness before the fact of God’s righteousness. Those who are not impressed with the difference and its ramifications for one’s self-concept only deceive themselves.

Rather than gloat with a sense of self-righteousness over how well he comes off in a comparison with a fallen brother, the Christian ought to give himself to careful self-examination. If his work passes God’s standard, then he will have that, per Se, as a basis of confidence. However, assurance of one’s spiritual status is not to be based merely on favorable comparisons with brethren who are considered less spiritual (2 Cor. 10:12,13). Instead, each person shall bear his own burden of moral responsibility. God will not judge each individual relative to his peers but by a divine standard that focuses on him in isolation from all others.

Verses 6-10: Paul now makes the shift in his discussion of burden bearing to the sphere of material necessities. First, recipients of indoctrination are to share the burden of the gospel teacher’s livelihood (cf. Matt. 10:9,10; 1 Cor. 9:1-18; 1 Tim. 5:17-18). When it comes to the matter of the responsibility of burden sharing, brethren are especially to guard themselves against self-deception. They should not harbor the delusion that God can be mocked with impunity. To mock God means, in this instance, to entertain the notion that one can live as he will without suffering the appropriate results of his conduct. A God who Issues laws but allows men to violate them without suffering commensurate consequences allows them to make a mockery of Him. God will not permit that. Instead, He will certainly see to it that each reaps as he has sown (cf. 2 Cor. 5:10). If he has sown to the interests of his own flesh in seeking its gratification, the flesh will ultimately give him nothing more than eternal corruption. His body will wind its inexorable way to decay and death, leaving him forever in that state (cf. Rom. 8:21; 1 Cor. 15:42,50). Sowing to the interests of the Spirit, however, will yield a harvest of eternal life from the Spirit.

Considering that the reward, though somewhat delayed and at the end of many difficulties, is both certain and just, Paul admonishes brethren not to yield to discouragement or weariness. These are very real threats in a battle, which seems long and hard and the field strewn with many fallen comrades. Yet, God’s ultimate reward makes it all worthwhile (cf. 2 Cor. 4:16-18). Thus, the motivation to spiritual exertion Is adequate. With the opportunity then comes the responsibility to act to do good to all men, but especially to one’s own brethren. The obligation of burden sharing spreads in ever-widening circles to encompass teachers, brethren, and all men. 

QUESTIONS - LESSON #11

1. How does Paul address the Galatians in verse1?

2. How can we be overtaken?  Who is to restore the one overtaken?  vs. 1

3. How is he to go about restoring the erring brother?  Why is he to go to this erring brother?  vs. 1

4. Is there a contradiction between verse2 and verse 5?  Explain

5. How does this fulfill the Law of Christ?  What is the Law?  vs. 2

6. Can we regard ourselves too highly?  By what standard should we measure ourselves?  vs. 3

7. How is a man’s works proved?  Who are we to glory in?  vs. 4

8. How do we bear our own burdens?  vs. 5

9. Does the one who has been taught the word have any responsibility?  vs. 6

10.   What is God’s law concerning sowing and reaping?  vs. 7

11.   What decision do we make concerning sowing? vs.8

12.   Can we become weary spiritually? vs. 9

13.   What is meant by well doing?  Is the Bible a sufficient guide in well doing?  vs. 9

14.   To whom should we do good?  What is the very best thing I can do for any man?  vs. 10

15.   Who should especially receive our goodness?  What is the household of faith?  vs.10

LESSON #12 - GALATIANS 6:11-18

TEXT – NAS

11 See with what large letters I am writing to you with my own hand. 12 Those who desire to make a good showing in the flesh try to compel you to be circumcised, simply that they may not be persecuted for the cross of Christ. 13 For those who are circumcised do not even keep the Law themselves, but they desire to have you circumcised, that they may boast in your flesh. 14 But may it never be that I should boast, except in the cross of our Lord Jesus Christ, through which the world has been crucified to me, and I to the world. 15 For neither is circumcision anything, nor uncircumcision, but a new creation. 16 And those who will walk by this rule, peace and mercy be upon them, and upon the Israel of God. 

17 From now on let no one cause trouble for me, for I bear on my body the brand-marks of Jesus. 

18 The grace of our Lord Jesus Christ be with your spirit, brethren. Amen. 

COMMENTS - GALATIANS 6:11-18

Verses 11-13: This text is Paul’s conclusion and summary to all he has said. Indeed, excluding the benediction (vs. 18), this conclusion may be divided into three parts epitomizing in reverse order the major divisions of the whole letter: (a) criticism of the Judaizers (vs. 11-13), (b) justification through the cross (vs. 14-16), and (c) vindication of his ministry through his own experiences (vs. 17).

The first question that arises as to Paul’s “large letter(s)” is whether he refers to oversized alphabetic characters or a lengthy epistle. The evidence seems to favor the former view. Though the Greek word (“gramma”) is used of literary compositions (e.g., Acts 28:21), it also refers to the constituent alphabetic characters (Lk. 23:38; Jn. 7:15). Also, the Greek word (“epistle”) for a literary communication dispatched to particular readers, and the one Paul uses (e.g., 1 Cor. 5:9), is not the one used here.

The second question is why Paul would have written this way. It is Paul’s custom to write the conclusion with his own hand for purposes of authentication (cf. 1 Cor. 16:21; Col. 4:18; 2 Thess. 3:17). Some have seen the large letters as further evidence of Paul’s supposed poor eyesight. However, the preferred explanation seems to be that Paul is trying to emphasize his points, as modern writers would use underscoring. It is as if he is saying, “Now observe how I am committing these final words to writing with large letters so you will be duly impressed with their importance.”

Paul cites the Judaizers for two major fallacies (vs. 12-13), both of which are forms of inconsistency. First, he exposes the real purpose of their efforts as being inconsistent with what ought to be the ideal interest of all teachers: the welfare of their disciples. Among whatever other motives the Judaizers may have for their insistence upon Law-keeping they have added a cowardly and self-interested purpose that deserves little, if any, place. They wish to pressure the Gentile Christians to proselytize to Judaism (cf. 2:3,14) to avoid the persecution they would otherwise encounter by unqualified acceptance of the cross of Christ for salvation. Unbelieving Jews could horribly mistreat their countrymen who defected to Christ. Some Jewish Christians hoped to evade, or diminish, such persecution by having it known that they had not really rejected Judaism in accepting the gospel but had simply added the latter. The church would thus be seen, not as an altogether different religious approach, but as a mere adjunct or variation to Judaism, much like Pharisaism or Sadduceeism. They thus wanted to be able to point to the evidence of their success in pressing Gentile Christians to accept circumcision as proof of their continuing loyalty to Judaism.

Second, the Judaizers are inconsistent in that they themselves do not wholly keep the Law, which they demand of others (cf. 2:14; 5:3; Rom. 2:lff). However, they do want to keep the Law to the extent necessary to maintain a credible claim to their Jewish identity. The minimal requirement for this was circumcision. Their immediate object In securing Gentile submission is the demonstration to their countrymen of their zeal for the Law.

Verses 14-16: Paul hails the cross of Christ as the basis of his salvation. Instead of trusting in, and magnifying, a relatively minor cut in the flesh, he looks to the fatal piercing of Christ’s flesh on the cross for that purpose (cf. 1 Cor. 2:2). Furthermore, the cross has a moral dimension. Through it Paul is crucified to the world, and vice versa. The figure of death to describe the Christian’s new relationship to the world is not an uncommon one (cf. 2:20; Rom. 6:2,6,7; 7:4; Col. 2:20; 3:5), though Paul writes of it here as being “crucified,” as suggested by his reference to Christ’s cross. Though circumcision means nothing in Christ, as Paul proceeds to say, the crucifixion of Christ was His voluntary sacrifice of love. Circumcision, on the other hand, is an act that is done for one by human hands (cf. Eph. 2:11). What little glory there may be in it all goes to the person circumcised (cf. Gen. 34:14-19). It does not obviously commend God’s love to people (Ex. 4:24-26), it ordinarily would not be done with a person’s consent (Lev. 12:1-3), and it has no drawing power in that it is not something God does for men to atone for their sins. However, for Paul, the crucifixion of Christ and his acceptance of it as the grounds of his justification, which he pictures as joining Him on the cross, involves a moral transformation. His is a spiritual circumcision that took place at the time of his baptism (Col. 2:11-13). It means giving up whatever the world (cf. 4:3) has to offer as a means of self-gratification and self-salvation, including Law-keeping (cf. Col. 2:14). The world is dead, or ‘crucified,” to him in that it holds no stimuli to which he is responsive, and he is dead to the world in that he has nothing attractive to which the world responds (cf. Jn. 14:30). Instead, he is altogether “a new creation” (cf. Rom. 6:4; 2 Cor. 5:17; Eph. 4:20-24), not a mere made-over Jew.

Paul calls for a blessing of peace and mercy upon those who accept the cross of Christ instead of circumcision as the means of their justification and the measure of their life. Peace with God and mercy from Him cannot be had from one’s own works. To view “Israel” here as representing the Jews would be a virtual repudiation of much that Paul has said, for he has emphasized the fact that the true “Israel of God” is now those who have embraced the gospel (cf. 3:29; Rom. 2:28-29). It is more likely that he contemplates the Judaizers and any who might have been disposed to accept their propositions as “them” and the church as “the Israel of God.”

Verse 17: Paul now ends his letter as a man who has had a surfeit of trouble-makers, for he sternly warns that no one give him any further “trouble,” a Greek word originally meaning “a striking or beating.” It is as if Paul is saying that no one should beat him anymore by troubling his converts with Judaism, for he has already had more than his share of beatings. Paul’s reference to his scars probably has a literal basis, for he had many times been stoned, beaten, or otherwise abused (cf. Acts 14:19; 2 Cor. 11:23-27). Such violence surely left its scars.
However, there may well be other reasons for his choice of these words. He has just made reference to his having been crucified with Christ. This “crucifixion” has left its marks (cf. Jn. 20:24-27). Also, it may be that he desires to draw a contrast between the scars resulting from his sufferings for the gospel with the fleshly mark of circumcision in which the Judaizers actually seek relief from suffering for the gospel (6:12). Finally, marks of some sort upon the body in ancient times indicated affiliation or ownership. They were put upon soldiers, slaves, devotees, and criminals (cf. Ex. 21:5-6; 1 Kgs. 18:28; Rev. 7:3; 13:16-18; 14:1). This last reason is, perhaps, more to Paul’s larger point, that his sufferings in the cause of Christ vindicate his claims to being a true representative of the gospel (of. 1:10).

Verse 18: Almost every word in this benediction is pregnant with relevance. He invokes “grace” upon them. Their justification is by it, not by works (2:16). Also, it is from the “Lord Jesus,” whom the Judaizers would diminish as a source of salvation with their doctrine of reliance upon works. The object of this grace will be their spirit, that part of them that really needs the Lord’s grace and the marks of His workmanship. It is not the flesh, nor circumcision therein, particularly, that needs attention. Then, he calls them “brethren,” for he has by no means repudiated his relationship with them. He ends with an appropriate “amen” for emphasis.

QUESTIONS – LESSON #12

1. Why did Paul want them to know he had written this letter?  vs. 11

2. Why did the Jewish false teachers want the Galatian Christians to be circumcised?  vs. 12

3. What does Paul state that is hypocritical about the false teachers?  Why did they truly desire to have them circumcised?  vs. 13

4. Did Paul glory in his flesh?  What did he glory in?  vs. 14

5. What was Paul’s relationship to the world?  vs. 14

6. In the gospel dispensation is circumcision important to God in regard to salvation?  What really counts and is important to God?  vs. 15

7. What rule is referred to in verse 16?  Who does this rule apply to?  What are the results of walking by this rule?  vs. 16

8. Who does God regard as Israel?  vs. 16

9. How had Paul been troubled?  vs. 17

10.   What are the marks of Jesus that Paul bears on his body?  vs. 17

11.   Why does Paul still address them as brethren?  vs. 18

12.   Why does he wish God’s grace upon them?  vs. 18

13.   If God’s grace works in harmony, what will be the result?  vs. 18

LESSON #13 – REVIEW OF GALATIANS

Chapter 1 –

1. To whom and by who was this book written?

2. What was the purpose of the Paul writing this letter to the brethren in Galatia?

3. What is the main idea or theme of the book as recorded in chapter 1?

4. How were the Galatian brethren perverting the gospel?

5. How does Paul make an argument for his right  to be an apostle?

Chapter 2 –

1. What does Paul’s trip in this chapter have reference to?

2. What was the outcome of this conference? 

3. Were the apostles above sin?   Give an example.

4. How are we justified?

Chapter 3 –

1. Why did Paul call the Galatians foolish?

2. In this chapter what example does Paul use to show we are justified by faith?

3. What was the purpose of the law?

4. Who is Abraham’s seed and heirs according to the promise?

Chapter 4 –

1. In this chapter what two examples does Paul use to show that the law must give way to the gospel?

2. If we had the choice would we want to be a slave (bondservant) or free?

Chapter 5 –

1. Can law keeping save us?

2. Can circumcision save us since it is of the law?

3. Did Paul have confidence that they could be faithful and steadfast? 

4. Why did Paul exhort them to walk in the Spirit?

Chapter 6 –

1. How can we bear one another’s burdens and fulfill the law of Christ?

2. What does God teach concerning sowing and reaping?

3. In the time, which we now live, (gospel dispensation) is circumcision necessary in order to be saved?

PAGE  
59

