BIBLE STUDIES IN 1 PETER

COMMENTS ON FIRST  PETER

LESSON #1 - AN INTRODUCTION

Background of the man called Peter– 

1. Peter was a fisherman (Matt. 4:18).  He continued in this trade for a while after he was introduced to Christ.  

2. He was led to know Christ by his brother, Andrew (Jn.1:40-42).  

3. His hometown was Bethsaida (Jn. 1:44).  The location of this city is somewhat in doubt, but it was not far from Capernaum.  (Compare Matt. 8:5 with verse 14 and Mk. 1:21 with verse 29.)  Bethesaida means “house of fishing” or “fishery.”*  Most geographers locate the city on the north end of the Sea of Galilee and just to the east of the Jordan.  * On the location of this city, and the possibility of two cities on the shores Galilee with the same name, see the very informative discussion in the International Standard Bible Encyclopedia.  On the whole, it seems best to locate it on the west side of Galilee, as a “fishing village suburb” of Capernaum.  This seems to be beyond doubt the home of Peter.

4. Peter was married and evidently had a family.  Matt. 8:14, speaks of his wife’s mother or his mother-in-law as being ill.  The Catholics will have to admit it is rather difficult to have a mother-in-law without having a wife.  Nor did he break his matrimonial ties when he was laboring so industriously as an apostle, for he is specifically cited by Paul in 1 Cor. 9:5 as having a wife who is a Christian.  Furthermore, it is required of any man holding the office of an elder that they be married (1 Tim. 3:2; Titus 1:6) and Peter was an elder at the time when he wrote this epistle (1 Pet. 5:1).  

5. His father, whose name is literally rendered - ionas (Jonas) has had his name variously translated as Jonas, John, Jonah, and Jona.  However, all are translations of the same Greek word.

6. Being brought up in his father’s occupation, he and Andrew “were fishers” (Matt. 4:18).  Luke 5: 1-10 reveals Peter (and evidently Andrew) became fishing partners (koinonos) with the sons of Zebedee in the fishing business.  This seems, however, to be a later development, for in Matt. 4:18-22 Peter and Andrew are working together with their father and James and John are working together with theirs.  After the Resurrection, Peter returned to his chosen trade with the words, “I go a fishing,” (Jn. 21:3).

7. If Peter had any formal education, other than that which was standard for a Jew of his day, we are not told of it in the scriptures.  In fact, the opposite seems true, according to the fourth chapter of Acts.  The Sanhedrin, before whom Peter and John were arraigned for preaching of a resurrected Jesus, perceived them as “unlearned” (agrammatos) men.  The word is made up of two parts.  The first “a” in the word deprives the rest of the word of its force, as in our prefix un-.  The latter part of the word is from gramma (whence our word grammar) – literally, a letter, character in the alphabet.  It also meant simply writing, or even a compilation of writings – a book.  A grammareus was one skilled in writing as a scribe.  The word came to be associated with one skilled who was learned, especially in matters that pertained to reading and writing.  Compare Jn. 7:15 where the Jews said of Jesus, “How knoweth this man letters (grammata) having never learned.”  Peter’s background was not that of a lettered man.

The Sanhedrin also perceived Peter and John were “ignorant” men.  The stigma carried with this word today is not in the original.  Today if a man is termed “ignorant” he is usually thought of as a dull-witted or a mentally slow individual.  It properly meant one who was devoid of special learning or gifts.  We would say “just  a plain person.”  In Greek writing it was used of the common soldier as opposed to the military officer.  Hence an unlearned, illiterate man, as opposed to the learned or the educated – Thayer.

What an illustration we have here of God taking a humble, common, ordinary person who was willing to be used of Him, and turning his life into a spiritual dynamo!  How far reaching was his influence!  There was Paul – learned, educated, and in many ways refined, and God used him.  There was Peter – rough, uneducated, unlettered, and God used him.  If God used this variety of talent among men in that day and time He can do the same today, if we will give Him our life!  

8. Peter was among the “inner circle” of the apostles – a title given to Peter, James and John because of their intimacy with Christ during His ministry.  It was these three apostles who witnessed:

a. The raising of Jairus’ daughter, Mk. 5:37

b. The Transfiguration, Matt. 17:1

c. The Lord’s agony in Gethsemane, Matt. 26:37

d. These, along with Andrew, were the recipients of special instruction on future events, Mk. 13:3

9. His character and nature was enthusiastic and energetic, though sometimes impulsive and impetuous.

a. When Jesus walked on the water, Matt.14:22-33

b. His denial of Christ,  Lk. 22:31-34:22:54-62 or Matt.26:31-34; 26:69-75

c. His bold entrance into the tomb , in contrast to John’s hesitance, Jn. 20:1-8

d. He was the first apostle to witness the Resurrection, 1 Cor. 15:5; Lk. 24:33-34

10. His role as leader among the apostles and in the early church.  Even before Pentecost, his leadership ability is shown in that he was usually the spokesman for the apostles: Jn. 21:3, Matt. 16:13-16, 18:21.  In the list of every apostles, (Matt. 10:2-4, Mk. 3:16-19, Acts 1:13), Peter is mentioned first.

In the Book of Acts, he is by far the most prominent character next to the apostle Paul.  This is especially seen in the early chapters.  He was the first to preach the gospel to the Jews (chapter 2) and in his mission to Cornelius (chapters 10 and 11), the first to formally and officially preach the gospel to the Gentiles.  In this way he opened the doors of the Lord’s church with the keys of the kingdom of heaven (Matt. 16:19).

With the exception of the “dissimulation” at Antioch (Gal. 2:11-14), where he “drew back and separated himself” from the Gentiles for the fear of the Jews, the remainder of his life is commendable as far as the scriptures describe it.  Time and time again he is mistreated, threatened, imprisoned, and beaten, but never again does he deny his Lord.  His zeal and fidelity is nowhere better evidenced than Acts 4:13-20.  With John by his side the Sanhedrin forbade them to speak at all in the name of Jesus, but Peter replied, ”Whether it is right in the sight of God to hearken unto you rather than unto God, judge ye: for we cannot but speak the things which we saw and heard.”  Later after being thrown into prison and miraculously delivered they were again brought before the council.  The high priest said, “We strictly charged you not to teach in this name: and behold ye have filled Jerusalem with your teaching and intend to bring this man’s blood upon us.”  But Peter boldly answered, “We must obey God rather than men” (Acts 5:28-29). 

Peter the Author - 

The author identifies himself as "Peter, an apostle of Jesus Christ" (1:1). Both external and internal evidences are strongly in favor of him actually being who he claims to be.  All ancient authorities, of whose opinion on the matter there is a record, are unanimous in recognizing the apostle Peter as the writer.  Thus, Eusebius in his fourth century Ecclesiastical History summarizes their views:  "As to the writings of Peter, one of his epistles called the first, is acknowledged as genuine.  For this was anciently used by the ancient fathers in their writings, as an undoubted work of the apostle" (Bk. III,
ch. III).

The discernible internal evidence agrees with this conclusion.  First, the two individuals --- Silvanus (Silas) and (John) Mark  --- mentioned in his closing greetings (5:12,13) are known to have resided in Jerusalem, where they had opportunity to become personally acquainted with Peter (Acts 12:12; 15:22).  The author also portrays himself as a witness of Christ's sufferings (5:1), as was true of Peter (Lk.24:46-48).  The literary tone of the letter is what one would expect of Peter.  The author portrays a personal knowledge of the Lord and His teachings, even employing His expressions to his writings.  The passion and resurrection of the Lord is at the forefront of his thoughts (1:2,3,7,11,19-21; 2:7,21-25; 3:18,21; 4:1,13; 5:1), as could be expected of someone who had been a witness of such and understood their significance in the divine scheme for man's salvation (cf. Lk. 24:46-48; Acts 1:22).  This letter is also fraught with the ideology and terminology of the Lord (cf. Lk. 12:35 and 1 Pet. 1:13; Matt. 20:28 and 1:18; Matt. 25:34 and 1:20; Jn. 13:34 and 1:22; Matt. 21:42 and 2:7; Lk.19:44 and 2:12; Jn. 13:1-11 and 5:5; Jn. 21:15-17 and 5:2; Matt. 5:39 and 3:9, Matt. 25:31 and 2:25, et. al.).  Peter's words in Acts echo in this letter (Acts 10:34 and 1 Pet. 1:17; 2:23 and 1:20; 2:17 and 1:20; 4:11 and 2:4; 1:16 and 2:8; 5:30 and 2:24; 10:42 and 4:5; 2:40 and 5:12, et.al.

What is known of Peter's ministry in Acts is confined entirely to Palestine, particularly Jerusalem (chs. 1-12).  However, Paul indicates that he traveled fairly extensively and projected his labors beyond Palestine (Gal. 2:11; 1 Cor. 9:5).  He had an understanding with Paul that the latter would concentrate his ministry among the Gentiles while he took the gospel to the Jews (Gal. 2:7,8), but this was evidently observed only as a general arrangement and not an exclusive restriction.  Although Christ Himself had prophesied a violent death for Peter (Jn.21:18,19), the Scriptures record nothing regarding his death. Tradition has him executed about 64 A.D. in Rome, where he was crucified upside down at his own request, supposedly considering himself unworthy to be crucified in the same manner as his Lord.


Date of the Epistle -   

Though a precise year for the composition of Peter's first letter cannot be fixed, the evidence clearly points toward the seventh decade of the first century.  It would appear that a much earlier date would disallow adequate time for the spread of the gospel and establishment of churches in the provinces of the saints to whom Peter addresses his letter (1:1).  Although some Jews from these provinces were present on the day of Pentecost to hear Peter's message (Acts 2:9), it is uncertain whether any of them obeyed the gospel and carried it back to their native lands.  To the contrary, it would appear that Paul, who specialized in pioneering the gospel in areas where it had not been previously proclaimed (cf. 2 Cor. 10:14-16), established no churches in Pontus, Bithynia, and Cappadocia (cf. Acts 16:6,7).  This was as late as 50-52 A.D.  However, by the time Peter wrote this letter it seems that the Christians in these regions are sufficiently numerous to draw attention in the form of persecution and the churches are mature enough to have elders (5:1ff).  

Also, it seems that Peter had traveled to "Babylon" (5:13) by the time he had written his letter.  Whether this reference is interpreted as a figure for Rome or literally, it indicates that Peter had entered the latter years of his life when he had begun to travel far from Palestine.  The fairly frequent references to persecution at the hands of Gentiles may indicate a level and form of opposition which had been encouraged and crystallized by some kind of official policy.  This may point to the Neronian atrocities against Christians at Rome in 64 A.D.  Also, a reference to the imminence of "the end of all things" (4:7) may be an allusion to the destruction of Jerusalem in 70 A.D.  Jesus, whose terminology Peter follows, had Himself spoken of the destruction of that city as "the end" (Matt. 24:6,13,14).  These considerations indicate that a date of 65 A.D. cannot be far wrong, if at all.


Recipients of the Epistle –

Peter addresses his letter to believers "who reside as aliens, scattered throughout Pontus, Galatia, Cappadocia, Asia, and Bithynia" (1:1).  These five Roman provinces encompassed all of Asia Minor (Anatolia, or modern Turkey) except for the southern tier of the small, coastal provinces of Lycia, Pamphylia, and Cilicia.  The larger
question pertains to the racial composition of these churches --- whether they were principally Jewish, Gentile, or consisted of prominent elements of both.  References to the Gentiles (2:12; 4:3) would seem to imply that the readers are Jewish, but this inference is not necessary.  For example, Paul issues the same sort of exhortation to the Gentile Ephesians (2:11) to "walk no longer just as the Gentiles also walk" (4:17).  It is apparently the case that when "Gentiles" were mentioned in distinction from Christians, the term carried the connotation of being unbelieving Gentiles, as opposed to believers, who may have been either Jews or Gentiles.  
Everything Acts reports about the churches of Asia Minor indicates that, though they may have begun and continued with a core of Jewish believers, they quickly became Gentile churches in the bulk (e.g. 14:27).  Moreover, what Peter himself relates about the pre-conversion conduct of his readers indicates that their lives had been characterized by those forms of behavior common among Gentiles (1:14; 4:3).  


Origin of the Epistle – 

It would appear that Peter wrote this first letter from "Babylon" (5:13), but whether this reference is to be taken literally or figuratively has been heavily debated.  As a figure, it is thought to be a reference to Rome (though some have suggested Jerusalem).  Rome may later have acquired that appellation among Christians (cf. Rev. 17:5), but it is doubtful that it had been given that name as early as 64 A.D.  In any event, it is out of character with Peter's literary directness for him to insert an oblique, figurative reference to Rome at this point.  A literal choice would be the Babylon of Old Testament fame.  It would not have been surprising if Peter's travels had taken him to Babylon, which had survived the Persian conquest with a viable colony of Jews (Ezra 1:11).  At Pentecost there were some Jews from Mesopotamia, the region of Babylon (Acts 2:9).  Until more decisive evidence is forthcoming it is best to view the literal Babylon as the place from which Peter wrote this letter.


Theme and Purpose of the Epistle – 

It is clear that the letter was written to bolster saints who were facing a severe test of faith (e.g. 1:6; 2:18-25; 4:12ff).  Thus, Peter directs his readers as to how they are to endure these sufferings, citing the patience of Christ as an example.  It is perhaps, best to view the theme as hope amid suffering.

TEXT LESSON #2– 1 PETER 1:1-12 

1 Peter, an apostle of Jesus Christ, to those who reside as aliens, scattered throughout Pontus, Galatia, Cappadocia, Asia, and Bithynia, who are chosen 2 according to the foreknowledge of God the Father, by the sanctifying work of the Spirit, that you may obey Jesus Christ and be sprinkled with His blood: May grace and peace be yours in fullest measure.  

3 Blessed be the God and Father of our Lord Jesus Christ, who according to His great mercy has caused us to be born again to a living hope through the resurrection of Jesus Christ from the dead, 4 to obtain an inheritance which is imperishable and undefiled and will not fade away, reserved in heaven for you, 5 who are protected by the power of God through faith for a salvation ready to be revealed in the last time. 6 In this you greatly rejoice, even though now for a little while, if necessary, you have been distressed by various trials, 7 that the proof of your faith, being more precious than gold which is perishable, even though tested by fire, may be found to result in praise and glory and honor at the revelation of Jesus Christ; 8 and though you have not seen Him, you love Him, and though you do not see Him now, but believe in Him, you greatly rejoice with joy inexpressible and full of glory, 9 obtaining as the outcome of your faith the salvation of your souls. 10 As to this salvation, the prophets who prophesied of the grace that would come to you made careful search and inquiry, 11 seeking to know what person or time the Spirit of Christ within them was indicating as He predicted the sufferings of Christ and the glories to follow. 12 It was revealed to them that they were not serving themselves, but you, in these things which now have been announced to you through those who preached the gospel to you by the Holy Spirit sent from heaven-- things into which angels long to look. 

NAS

COMMENTS ON  FIRST PETER

LESSON # 2 - 1:1-12

Verses 1-2:  Peter writes to saints who are facing severe persecution.  His aim throughout the letter, therefore, is to encourage and guide his readers in this trying period.  His purpose in these opening paragraphs is to sustain them with the knowledge that, whatever the severity of their trials, their privileged statuses as God’s people more than compensates for them. Hence, Peter reminds them that they are God's special people, chosen according to a plan carefully shepherded to culmination by the contributions of the Father, Son, and Holy Spirit.  This plan provides them with hope of a glorious inheritance reserved in heaven beyond the reaches of earthly decay.  As Christians, God protects them, and they have the consolation of knowing that even their trials serve the purpose of proving their faith to be genuine.  They can rejoice in the fact that they are the recipients of this salvation, which also brought suffering to their Savior and fascinated the prophets and angels, who were not given the knowledge they now have.
Peter's identification of himself as "an apostle of Jesus Christ" may have been important to establish his right to speak authoritatively to people who may not know him personally.  He designates his readers as "aliens scattered throughout" five of the Roman provinces in Asia Minor.  He reminds them that, if they feel disinherited and rejected by their own government and people, they are, after all, as Christians, just sojourners on earth (cf. Phil. 3:20; Heb. 11:13; 1 Pet. 2:11).  "Alien" refers to one living away from his own people.  Peter's reference to his readers as being "scattered" (cf. Jn. 7:35; Jas. 1:1) is reminiscent of the Jews who had been dispersed into that region, and others, during the
invasions they had suffered since the time of their kings.  Peter employs this term and the word, "chosen," which were typically applied to the Jews, to reinforce the impression that Christians are now the people of God.  They are temporarily away from their real home and dispersed as strangers among people whom they cannot count as their own in a deeper sense.
Exactly how the churches in these provinces began is not known.  Although some from Cappadocia, Pontus, and Asia (Acts 2:9) were present on Pentecost, the best explanation is that their existence is attributable in some way to the work of Paul (Acts 18:23; 19:10).
That Christians "are chosen according to the foreknowledge of God" does not infer that they were chosen unconditionally.  God can choose people by formulating and implementing in advance the conditions on which He will accept them.  For instance, God chose the poor (Jas. 2:5), not by forcing faith upon them but by formulating a gospel which attracts them (cf. 1 Cor. 1:26ff).  By stipulating the conditions God composes a group of "select" people who are themselves free to decide whether they will meet the qualifications and be among the "chosen."  Any other conception of God's election does violence to human free will and divine character. The Holy Spirit made God's plan functional by His work of sanctifying people, or setting them apart, from the world.  There is no need to see in this a reference to any direct and irresistible act which compels a person to obedience, for Peter shortly says it was by the preaching of inspired men that the Holy Spirit worked (1:12; Jn. 17:17).  Christ contributed His part by shedding His atoning blood --- a reminder that as much was done for them as is now threatened against them (cf. Heb. 12:4).   Their being "sprinkled with His blood" is a figurative allusion to
Mosaic institutions, which sometimes involved the sprinkling of animal blood as a condition of cleansing from sin (cf. Lev. 16:14; Heb. 9:1; 12:24).  God arranged the gospel to require people to obey, an action which precedes being sprinkled by Christ's blood or enjoying the grace and the peace that passes all understanding.
Verses 3-12:  Peter now begins a greater portrayal of the privileges available to the saints and appropriately does so by eulogizing the God who has provided them.  The magnitude of God's mercy may be measured by the wonderful blessings it moved Him to bestow upon His people.  Here, as elsewhere (cf. 1:23; Jn. 3:3,5; 2 Cor. 5:17), this new existence is so radically different from the pre-conversion life that the process, which it
initiated, is spoken of as a "new birth."  Integrally part of this new life is "a living hope" --- so described because, unlike people or their earthly aspirations, it is not subject to disappointment or human inability (2:6; Heb. 6:19,20).  This is because it is founded on Christ's resurrection, which is fixed as the Christian's reason for knowing that
he, too, can be a participant in a resurrection to life (cf. 1 Cor.15:12-20). 

Peter seems to elaborate on the "living" nature of this hope by saying that it is imperishable, undefiled, and unfading.  These terms mean that this hope is not subject to (a) corruption and decay, (b) spiritual and moral contamination, nor (c) loss of beauty and luster.  These facts must be especially meaningful to people threatened with the loss of their material possessions.  Yet, added to all of this is the fact that this hope is treasured in heaven where it is out of the reach of those dangers which threaten earthly hopes (cf. Matt. 6:19-21). 

Furthermore, God's people themselves are "guarded" (a military term) by the power of God.  This is in contrast to the earthly enemies who threaten even their physical well-being.  Yet, this does not mean that God will shield His people from suffering, for Peter's whole letter assumes that they will suffer (e.g., 4:12-16).  Instead, Peter means that God's power will protect their spiritual interests, even to raising them from the dead (1 Cor. 15:18; 1 Thess. 4:13), despite what men may do.  This divine protection is conditioned upon the maintenance of their faith, which will yield its reward in the salvation awaiting unveiling at the end when Christ returns (1:13).  
The saints' contemplation of this salvation causes rejoicing despite trials.  Peter consoles them with reminders that these trials are short and necessary.  He quickly cites the reason for their necessity as being the occasion to prove their faith.  Peter illustrates this with gold, which is refined by fire.  Likewise, faith is tested and purified in the fire of trials and thus becomes more valuable than gold, which is perishable.  A faith verified by testing results in praise, glory, and honor (Rom. 2:7).
The benefits of faith in Christ are not limited to the future.  Though they have not seen Christ, Peter's readers believe in Him and know the exhilaration of love for Him and a joy which is indescribable and glorious.  Yet, the ultimate benefit of faith is the salvation of their souls.
To impress them even more with the value of their salvation Peter writes of the wonder with which it awed prophets and angels.  The former were so thoroughly interested in the grace of which they prophesied that they undertook a careful review of their prophecies and asked who would suffer and when.  They spoke of the sufferings of God's Servant and His subsequent glorification to take place hundreds of years later (cf. Isa.53), but He was never identified by name, nor was a date given, as was the case with some prophecies (e.g., Isa. 45:1; Dan. 9:2).  Nevertheless, these prophets were informed that their revelations were not for their own benefit but for that of future generations.  Peter's readers can thus be impressed that God so carefully prepared a plan for them over hundreds of years and made them the privileged recipients of its culmination: the gospel.  The same Holy Spirit, which had reserved a full knowledge of God's plan from earlier servants, now reveals it through the apostles and others who have preached the gospel under His inspiration (cf. Jn. 16:13;Acts 2:1-4).  This sense of privilege is heightened by the fact that what they enjoy is even the center of angels' intense interest (cf. Lk. 15:10;
Eph. 3:10).

QUESTIONS - LESSON #2

1. What is the meaning of the name “Peter”?  Define – apostle. vs. 1

2. Who are the elect mentioned in verse one?

3. In what way are Christians’ sojourners? vs. 1

4. What was the dispersion in the mind of a Jew, and how is the term used in verse one?

5. Define foreknowledge as mentioned in verse two?

6. How did God “beget us again”? vs. 3

7. Why does a Christian have a living hope? vs. 3

8. What are the four distinguishing marks of the Christian’s inheritance?  vs. 4

9. What is meant by the phrase “in the last time”?  vs. 5

10. How is our faith proved?  What is the end of our faith in Christ?  vs. 9

11. What two classes or groups are spoken of as being very interested in matters pertaining to salvation?  vs. 10-12

12. By what spirit did the prophets speak?  vs. 12

TEXT LESSON #3 - 1 PETER 1:13-25 

13 Therefore, gird your minds for action, keep sober in spirit, fix your hope completely on the grace to be brought to you at the revelation of Jesus Christ. 14 As obedient children, do not be conformed to the former lusts which were yours in your ignorance, 15 but like the Holy One who called you, be holy yourselves also in all your behavior; 16 because it is written, "You shall be holy, for I am holy." 17 And if you address as Father the One who impartially judges according to each man's work, conduct yourselves in fear during the time of your stay upon earth; 18 knowing that you were not redeemed with perishable things like silver or gold from your futile way of life inherited from your forefathers, 19 but with precious blood, as of a lamb unblemished and spotless, the blood of Christ. 20 For He was foreknown before the foundation of the world, but has appeared in these last times for the sake of you 21 who through Him are believers in God, who raised Him from the dead and gave Him glory, so that your faith and hope are in God. 

22 Since you have in obedience to the truth purified your souls for a sincere love of the brethren, fervently love one another from the heart, 23 for you have been born again not of seed which is perishable but imperishable, that is, through the living and abiding word of God. 24 For, "All flesh is like grass, And all its glory like the flower of grass.  The grass withers, And the flower falls off, 25 But the word of the Lord abides forever. "  And this is the word which was preached to you. 

NAS


COMMENTS ON FIRST PETER

LESSON # 3 - 1:13-25


Verses 13-21:  In order to offset the discouraging effects of the trials his readers were facing Peter reminded them of the privileges available to them through Christ (vs. 1-12).  Now, he embarks upon a discussion of those duties, which pass upon them because they enjoy these privileges.   These duties are required in order to maintain and protect these privileges from threats.  They are to effect changes in both their attitudes and conduct in order to insure their preservation of these privileges.
Peter uses the connective, "therefore," to show that what he is about to say with respect to these duties follows from the enjoyment of their privileges.  First, they are to gird the loins of their minds.  The allusion is to the practice men have at this time of gathering and
tucking their long cloaks into their girdles, or belts, to shorten them so they will not impede vigorous physical activity (cf. 1 Kgs. 18:46; Lk.12:35).  When the expression is applied to the mind it is a figure for mental readiness, psychological preparation, or intellectual bracing.  If they are to endure trials successfully, these saints must be resolute in facing them.  They are also to remain sober rather than being deprived of their seriousness and good judgment by engaging in the sinful frivolities of the world (cf. 4:3; 1 Thess. 5:6-8).  Instead of allowing themselves to be thus distracted, they are to give their full attention to the hope of God's grace to be fully realized at the time of Christ's coming (vs.7; cf. Col. 3:2).  
Peter now launches into an exhortation to holy conduct based upon their relationship with God.  Since they regard themselves as children of God, they should behave in a manner, which reflects the character of their Father.  Obedience should naturally be expected of children, and for Peter's readers this means a refusal to follow the pattern of lustful
living.   This type of living had characterized their lives, when they were ignorant of God's will for their lives.  This is an indication that Peter's readers are generally of Gentile extraction, for, although lust and ignorance are by no means exclusively Gentile phenomena, they are primarily Gentile traits, as opposed to, Jewish ones (cf. Acts 17:30; Eph. 4:17,18).  Instead of yielding to such lusts, they are to imitate the holiness of the God who called them.  People tend to assume the characteristics of the God they worship.  As far as the saints are concerned, this entails separating themselves from the sinful elements of the world by refusing to participate in them.  If they are to be God's true children, they will emulate the holiness of their God (Lev. 11:44).  

Another element they are to add to their proper attitude, according to Peter, is fear.  In their conduct they are to reflect reverential awe toward God.  Their fear of their persecutors is not to supersede fear of their Father (cf. Matt. 10:28).  Peter provides two reasons why they should fear God.  First, He is an impartial judge who passes sentence according to each man's work.  They cannot expect to realize their hope by wealth, social status, political power, favoritism, or anything less than godly living (cf. 2 Cor. 5:10).  Peter reminds them that they are simply sojourning upon the earth.  Therefore, it would be foolish to allow their lusts or fears to move them to relinquish an eternal reward in heaven (vs. 4) in exchange for an enhanced, but very temporary, earthly existence.  
Peter's second basis for fear of God is that He has redeemed them, and there are two awe-inspiring aspects, which demonstrate the value of this redemption.  First, the purchase price exceeds anything of material value, such as silver and gold.  These material possessions might be cherished by men whose hopes are confined to this world, but their inferiority is reflected in the fact that they are subject to loss and decay.  Saints are redeemed by the priceless blood of Christ that was shed on Calvary.  His blood is valuable in that it represents a life unpolluted by sin, as portrayed in the innocence of an unblemished, spotless lamb (2:22).  Second, a recollection of that from which God redeemed them ought to inspire reverence.  He found them floundering in a vain way of life which they had acquired by tradition from their forefathers.  It was vain in that idolatry did nothing to advance their interests, give them genuine guidance, or provide them with a realistic hope of any existence beyond this life.  It was not a way of life they had carefully examined and found to be wholesome, valid, and worthy of their adherence.  Instead, they had mindlessly accepted this way of living because their ancestors had accepted it.  God has redeemed them from such a melancholy state.
Peter dwells briefly, again, upon the privileged nature of their calling by observing that they are the recipients of redemption, which was in the making before the creation.  This is no haphazard plan but one which involved God anticipating the human need for redemption and securing it by having His own Son appear on the earth in the body of a man to be sacrificed that they might be saved.  They should be impressed that they are the center of such long-term, serious, and undeserved interest on the part of God.  "These last times" refer to the fact that the sacrifice of Christ was the culmination and end of all the ages through which God had developed His scheme of redemption (cf. 1 Cor. 10:11; Heb. 9:26).  They are thus privileged to be witnesses of the fruition of such a carefully
constructed and extensive plan, one which only God could have formulated and crafted to perfection.  The expression may imply the end of the Jewish era with the destruction of Jerusalem in 70 A.D. (cf. 4:7).  It is through Christ they are able to know and believe the true God.  By raising Christ from the dead and to sit upon His glorious throne God
provided them with solid evidence upon which they can rest their faith and hope.  This is important to people whose religion had been fanciful myths.
Verses 22-25:  An additional component of the attitude with which they are to fortify themselves for their trials is brotherly love.  Their obedience to the truth had made it possible for them to have their souls purified.  Obedience to the truth requires the expulsion of all anti-social and uncharitable sentiments from the heart, for they are
contrary to the gospel, which requires love of brethren (Jn. 13:34).  They had ridded themselves of anything, which might have left them indisposed to love their brethren without any ulterior motives.  This being the case, they should love their brethren, not superficially, but with a heart-felt fervor.
This high standard of love is naturally to be expected of those who have been brought into a family by a spiritual rebirth involving imperishable seed.  Anything less than a sincere and fervent love of our brethren dishonors that seed, which is the word of God.  Peter stresses the imperishable nature of the word, no doubt, in contrast to the threatened
loss of their material possessions in persecution.  Such things may succumb to decay, destruction, or confiscation, but the word of God is living and abiding.  It is not subject to loss or ruin (cf. Matt. 24:35).   To emphasize this Peter compares the flesh to the grass and its flowers.   With a little lack of rain the grass quickly wilts and browns under the glare of the sun and its flowers soon dry up and fall off their stalks.  This is the way of fleshly man and the earthly matters, which pertain to him.  They must remember this when, they are threatened by their human enemies.  All nature says they will ultimately lose their glory.   However, the word of God suffers from no loss or even aging.  It is
forever.  Moreover, it is this very ageless and undying word, which they were privileged to have preached to them.  It is wise that they stake their hopes on it rather than being moved by their fear of men.

QUESTIONS – LESSON #3

1. What is the hope of the “elect sojourners”?  vs.13

2. What is the pattern we are to follow in preparing our lives?  vs. 14-16

3. How does God judge?  vs. 17

4. What attitude should Christians have as they pass the time of their sojourning?  vs. 17

5. What two reasons are given for fear?  vs. 17-19

6. Who was foreknown and when?  vs. 20

7. When was he made known or manifested to us?  Why?  vs.20-21

8. How are our souls purified?  vs.22

9. What is the nature of the seed by which we are begotten?  vs.23-25

10. To whom was “this word of good tidings “ preached?  vs. 25 

TEXT LESSON #4 - 1 PETER 2:1-10

1 Therefore, putting aside all malice and all guile and hypocrisy and envy and all slander, 2 like newborn babes, long for the pure milk of the word, that by it you may grow in respect to salvation, 3 if you have tasted the kindness of the Lord. 4 And coming to Him as to a living stone, rejected by men, but choice and precious in the sight of God, 5 you also, as living stones, are being built up as a spiritual house for a holy priesthood, to offer up spiritual sacrifices acceptable to God through Jesus Christ. 6 For this is contained in Scripture: "Behold I lay in Zion a choice stone, a precious corner stone, And he who believes in Him shall not be disappointed."   7 This precious value, then, is for you who believe. But for those who disbelieve, "The stone which the builders rejected, This became the very corner stone,"  8 and, "A stone of stumbling and a rock of offense"; for they stumble because they are disobedient to the word, and to this doom they were also appointed. 9 But you are a chosen race, a royal priesthood, a holy nation, a people for God's own possession, that you may proclaim the excellencies of Him who has called you out of darkness into His marvelous light; 10 for you once were not a people, but now you are the people of God; you had not received mercy, but now you have received mercy. 

NAS
COMMENTS ON FIRST PETER

LESSON # 4 - 2:1-10

Verses 1-3:  In this paragraph Peter continues his emphasis upon the moral reformation which must occur in response to the privileges which have accrued to those who have embraced Christ.  He intermingles the theme of duties and privileges in this passage (2:1-10).  Moral reformation is essential to their status as:  (a) reborn people (vs. 1-3) and (b) their sacred status (vs. 4-10).  The latter is stressed with a multi-layered description of them as chosen, royal, priestly, holy, peculiar people.  Thus, the idea that great privileges demand obedient conduct is reinforced.  


Peter extends the analogy of the "new birth" (1:23).  This is evident from his use of the connective, "therefore," and also from his reference to "newborn babes" (vs. 2).  It is conclusive from the fact that his readers had made the transition to a new kind of life that they are to live differently.  The old, evil habits of the pre-conversion state are inconsistent with the status of those who have undergone a spiritual rebirth.  Therefore, Peter calls upon the saints to discard sinful modes of feeling, thinking, and acting as one would disrobe from ragged and filthy garments to put on new and clean ones.  It is noteworthy that these vices are such as would especially be inconsonant with the
brotherly love he has just urged (1:22).  "Malice," although it is a general reference to all moral evil, probably especially refers in this context to bad dispositions, or ill will, toward one's brethren. "Guile," whose Greek word originally referred to "bait" or a snare," came to refer to any kind of subtlety or craftiness intended to catch one by deceit.  Perhaps it is to be distinguished from "hypocrisy" by the fact that it is done to the disadvantage, or even victimization, of another.  Peter had already warned them that their love was not to be a mere sham intended to mask contrary feelings (1:22).  "Envy," the root of so much conflict, is the displeasure and resentment experienced at another's happiness.  "Slander" is, literally, "down-speaking."  It is speech, whether true or not, designed to bring another into disrepute.  Just as newborn infants have a seemingly insatiable appetite for milk, so Christians are to crave for the unadulterated milk of God's word that they might grow.  An infant needs the sustenance and nutrients provided in milk to develop a healthy body.  So, saints need to fill out to a mature spiritual stature (cf. Eph. 4:13; 2 Pet. 3:18).  If they are to maintain their salvation, they must constantly be outgrowing their old level of knowledge.  Not only this, but they are to desire to study God's word.  Such a response should be expected of those who have tasted the kindness of God (cf. Psa. 34:8; Heb. 6:5).  If they really appreciate divine benevolence, they will return fervently and frequently to the verbal expression of it.


Verses 4-10:  Peter here changes metaphors.  Now he turns to that of a temple and its priests.  To find one's place as a building block in God's new temple (cf. Eph. 2:21), one must approach Christ for positioning and constantly take a reading from Him as to alignment.  This is because He is the cornerstone (vs. 6,7).  The cornerstone was the first stone laid in the foundation.  From it the lines of the walls were projected.  It was selected with care, attentively chiseled, and may have consisted of, or been embellished with, more precious material.  Yet, while literal stones are totally inanimate, this cornerstone (Eph. 2:20) is "living."  He was raised from the dead and is responsive to His people.  Christ was rejected by His own people (Jn. 1:11), as being unworthy of their building nevertheless, He was regarded by the Father as the only One sufficiently select and valuable to occupy the place of the cornerstone (Psa. 118:22).   
Peter's readers are to join His status as the living components of this building.  Block by block and row by row they are set atop one another as a spiritual edifice to serve as a site for the ministrations of a holy priesthood in offering spiritual sacrifices which are now acceptable to God by the provision of Jesus Christ (cf. Heb. 13:15; Rom. 12:1).  The
animal sacrifices are no longer acceptable.  Rather than display the vices of their old lives, saints are to offer up spiritual sacrifices.  There are a couple of reasons why this temple analogy may have been especially meaningful to Peter's readers.  First, the pagans among them had probably been accustomed to incorporating the vilest immoralities into the worship and service of their false deities.  The contrast with the service of the true temple of God, and its ministers, must be stark.  Second, this analogy may be especially apropos if, as seems to be the case, the material Jerusalem temple in which the Jews have vested such hopes is shortly to be destroyed.
Peter proceeds to draw a contrast between those who embraced, and those who rejected, Christ.  To the former, God as the source of precious treasures laid down Christ.  They would not be disappointed in basing their faith and hopes on Him (Isa. 28:16).  While some think that "Zion" could be a literal reference to Jerusalem where Christ suffered, it may refer symbolically to heaven where Christ, the cornerstone, was set and where Christians have their true home (Gal. 4:25,26; Heb. 12:22,23).  Unbelievers, on the other hand, would suffer a complete reversal of their hopes.  This reversal consisted of the divine installment of the One they rejected (Psa. 118:22; 2:1-6) despite their opposition.  Also, the Jewish rejection was more than a simple denial, for they rejected Christ to their own destruction.  They rejected Him because He did not correspond to their desires and expectations.  Instead of making Him their cornerstone they made Him, in effect, their stumbling block (cf. 1 Cor. 1:23).  They could not get past Him to embrace the promises of God because they kept tripping over Him.  Faith makes the difference as to whether Christ will be a stepping-stone to God or a stumbling stone hampering access to Him.  It is ironic that the Jews pinned their hopes for the salvation of their nation from the Romans upon the rejection and execution of Christ, while acceptance of Him would have probably prevented the Judeo-Roman war, which ended in the destruction of their
nation, capital, and temple in 70 A.D. (Jn. 11:47ff).
The Jews prided themselves on their study of God's word, but it was actually because they disobeyed the word that they stumbled over Christ (Jn. 5:39,46).  That to which they were appointed is probably stumbling.  Yet, it is not to be thought that their stumbling and falling away from God as His people was something to which God unconditionally and directly forced them.  It is the stumbling in consequence of their unbelief, not the unbelief itself, to which they were appointed (cf. Jude 4).
It is with irony that Peter points out that in rejecting Christ the Jews had brought about their own rejection as God's people.  Peter clearly portrays Christians as having supplanted the Jews as the people of God.  Now, Christians are "the chosen race," the priests of the heavenly King, a nation set apart from all others, a people peculiarly belonging to God (Ex. 19:5,6; Deut. 4:20; 7:6; 14:2; Tit. 2:14; Rev. 1:6).  At one time
Peter's readers had not enjoyed this status.  Their idols had not chosen them.  Rather, they had chosen their idols.  They had not been the recipients of God's mercy, but now that has completely changed (Hos.2:23).  Yet, Peter again inserts the idea of responsibility in the midst of his elaboration of their privileged status when he observes that the purpose in God making them what they are is to have them proclaim His noble virtues.  He has moved them out of darkness into light, and their speech and conduct is to reflect that.

QUESTIONS - LESSON #4 

1. As Christians what must we put away?  vs. 1

2. In what sense are we to be like newborn babes?  vs.2

3. What is necessary for us unto salvation?   vs. 2 

4. How does one taste the graciousness of God?  vs. 3

5. What kind of stones are Christians to be?   What enables us to be this type of stone? vs. 5

6. What kind of sacrifices do these priest offer?   vs.5

7. What is significant about the word “precious” in verses six and seven?

8. How can Jesus be a stone of one type to one group and yet be a stone of different type to another group?  vs.4-8

9.  What is the function of God’s people?  vs. 9

10. What is the difference between the present and past conditions of these “people”?  vs.10

TEXT LESSON #5 – 1 PETER 2:11-25 

11 Beloved, I urge you as aliens and strangers to abstain from fleshly lusts, which wage war against the soul. 12 Keep your behavior excellent among the Gentiles, so that in the thing in which they slander you as evildoers, they may on account of your good deeds, as they observe them, glorify God in the day of visitation. 

13 Submit yourselves for the Lord's sake to every human institution, whether to a king as the one in authority, 14 or to governors as sent by him for the punishment of evildoers and the praise of those who do right. 15 For such is the will of God that by doing right you may silence the ignorance of foolish men. 16 Act as free men, and do not use your freedom as a covering for evil, but use it as bondslaves of God. 17 Honor all men; love the brotherhood, fear God, honor the king. 

18 Servants, be submissive to your masters with all respect, not only to those who are good and gentle, but also to those who are unreasonable. 19 For this finds favor, if for the sake of conscience toward God a man bears up under sorrows when suffering unjustly. 20 For what credit is there if, when you sin and are harshly treated, you endure it with patience? But if when you do what is right and suffer for it you patiently endure it, this finds favor with God. 21 For you have been called for this purpose, since Christ also suffered for you, leaving you an example for you to follow in His steps, 22 who committed no sin, nor was any deceit found in His mouth; 23 and while being reviled, He did not revile in return; while suffering, He uttered no threats, but kept entrusting Himself to Him who judges righteously; 24 and He Himself bore our sins in His body on the cross, that we might die to sin and live to righteousness; for by His wounds you were healed. 25 For you were continually straying like sheep, but now you have returned to the Shepherd and Guardian of your souls. 

NAS



COMMENTS ON FIRST PETER

LESSON #5 - 2:11-25

Verses 11-12:  Having discussed saints' status with God as His children and people (2:1-10), Peter now turns to a description of relations with various sectors of society:  neighbors (vs. 11,12), authorities (vs.13-17), masters (vs. 18), and tormentors (vs. 19-25).  (This is to continue into the next chapter with comments on spousal relations.) 
Since Christians must interact with others, sometimes under trying circumstances, Peter would have them know what their status as God's people requires of them.  The key word threading this passage is "submit."  Peter's readers are to submit to God's moral regimen in their dealings with their neighbors, and they are to submit to the authorities, their masters, and their tormentors without retaliation.  In each instance a moral basis is cited.  A Christians submission to moral purity is to induce their neighbors to glorify God, to authorities is to silence foolish men, to masters is to find favor with God, and to tormentors is to emulate Christ.
Peter demonstrates the brotherly love to which he has just called them (1:23) by addressing them as "beloved" as he begins.  Their primary duty to the Gentile public is to maintain moral purity.  Peter again portrays them as foreigners and temporary inhabitants of the nations.  This is consistent with the emphasis he has just placed upon their status as
citizens of a heavenly kingdom (vs. 9,10).  On earth they are merely aliens and pilgrims (Eph. 2:19; Phil. 3:20; Heb. 11:13-16).  Foreigners are forbidden what peculiarly belongs to citizens.  Therefore, saints, as citizens of another realm, must abstain from partaking in them.  Peter extends this citizenship one step farther by observing that, as citizens react to alien intruders, these lusts are so much contrary to saints that they wage war upon them in the very arena, the soul, which is of particular interest to the saints.  Satisfaction of lust is both foreign and detrimental to the saint.
Peter also provides a positive reason for maintaining purity among the Gentiles.  This is to neutralize their slander and even convert them.  (The fact that Peter calls unbelievers "Gentiles," as if there were a racial difference between them and his readers, who are probably mostly Gentiles, may be due to his effort to paint Christians as "spiritual
Jews," or at least a different, third class in society.)  It was stated, "The thing in which they slander" saints as evildoers, judging from the following clause, is their performance of good deeds.  These good deeds involve conformity to God's moral standards. The initial reaction of the immoral who are made uncomfortable by the good examples of those formerly of their number is one of slander (cf. 4:3,4).  They may portray Christians as arrogant or misrepresent their activities as moral perversions (as in reportedly calling the Lord's Supper an act of cannibalism).  However, if Christians will maintain their moral course, the slander may eventually give way to surrender. 
"The day of visitation" is when the Lord comes to review the status of people and render judgment (cf. Isa. 10:3, KJV; Lk. 19:44).  It is difficult to conceive of this particular day of visitation as being any other than the final coming of Christ and the subsequent judgment (4:5).  Their resultant glorification of God, a contrast to their previous
slander, appears to be conversion, which is shortly attributed to observance of good deeds (3:1,2).  Also, the only kind of divine visitation, which would occasion glorification of God, is the final judgment, and that only for believers.


Verses 13-17:  Peter next admonishes his readers to submit to rulers, whether they are the emperor, at the highest level, or his subordinates, the governors, who are dispatched to the various provinces to enforce law (cf. Rom. 13:1-7).  The latter did this by both punishment of criminals and praise of law-abiding citizens.  Christians are to submit "for the Lord's sake."  It is because of their prior submission to the Lord and their interest in advancing His cause, not self-interest, that they obey civil authorities. 


It appears that these saints are the subject of vilification by accusations that they are a disorderly element in society.  This may be due to their refusal to participate in the pagan religion, which is closely associated with political and civil life.  Peter would have saints halt these accusations by compliance with law.  They must demonstrate that the accusations are from fools who do not know the true character of Christians.


It may well be that Peter's admonitions are intended to balance his suggestion that they are citizens of a heavenly kingdom (2:11).  Such a comment might encourage the view that saints are not subject to authority.  If so, Peter sets his readers straight of such thinking with the command that they are to conduct themselves as men who are free of sin, not free from the need to obey civil authority (4:15).  Freedom in Christ is not an excuse for criminal or disruptive conduct.  The paradox is that the freedom they receive from Christ actually brings them into bondage to His will, which involves submission to authorities.  Hence, Peter directs them to conduct themselves in all of their spiritual and civil relationships in a manner which would enhance prospects for peace and good reputations.  This means giving to the king and all men the honor due them, loving brethren, and fearing God. 


Verse 18:  Servants are to submit to their masters, but this includes more than going through the motions of obedience.  They are to obey out of a sense of respect.  Again, Peter's aim may be to squash any idea that freedom in Christ grants the slave a right to rebellion.  To the contrary, the gospel enforces a higher standard of obedience upon the
slave, for not even unreasonableness in a master legitimizes unruliness.  Saints are to obey their masters whether they are good and gentle or they are abusive.


Verses 19-25:  Though the following comments are especially applicable to the servant who suffers under a tyrannical master, Peter becomes so expansive with his remarks that it is difficult to believe that he does not refer to all saints who suffer, regardless of the cause.  He cites two or three reasons why they should submit to unjust treatment without
retaliation or rebellion.  The first is that such submission wins God's favor (vs. 19,20).  Suffering the consequences of wrongdoing is only what one would expect, but forbearance under abuse because one knows this is how God would have him react is noted and rewarded by God.  The second reason is that Christ Himself set the example of meekly suffering mistreatment.  This is the lot to which Christians are called in this life, and their Savior has preceded them on this path.  There was no sin nor deceit which warranted the abuse heaped upon Him (cf. Isa.53:9).  Though innocent, He did not return their revilement upon them.  Instead of threatening them with judgments for their abuse, He committed Himself to the care of the God who will insure that justice is ultimately
done (cf. Lk. 23:46).  Revenge and threats reflect a lack of faith in God's justice.


Peter may be suggesting a third reason for patience in suffering when he remarks on the benefits of Christ's sufferings for them.  In any event, it ought to make them more willing to suffer in His cause for Peter to impress them with the sufferings Christ underwent that their souls might be healed.  This healing involves dying to the practice of sin and living
to the practice of righteousness (cf. Rom. 6:11).  Christ suffered to save them from revenge, reviling, and rebellion.  Like errant sheep, they had strayed into such dangers, but Christ had come and suffered as a faithful Shepherd and Guardian to save them.  For them to resort to rebellion would be to wander from Christ's fold and negate the benefits
of His sufferings.

QUESTIONS – LESSON #5

1. How do the terms “sojourners” and “pilgrims” apply to Christians?  What exhortation is given to us as Christians?  vs. 11  

2. Against what do the lust of the flesh make war?  vs. 11

3. What is “seemly behavior” or “honest conversation”?  vs.12

4. Can our behavior affect others?  How were their good works to affect the Gentiles?  vs. 12

5. What was the day of visitation?  vs. 12

6. Why be subject to the ordinances of men?  vs. 13  Is it ever right to disobey civil rulers?  Acts 4:18-20; Acts 5:29

7. What are the reasons Peter gives for God ordaining civil authority?  vs. 14-15

8. How should Christians not make use of their freedom?  What is involved in honoring the king?  vs. 16-17

9. What is meant by the phrase, servants obeying their master “with all fear”?  vs. 18

10. In what particular way did Christ leave an example for the Christians? vs. 21-25

TEXT LESSON #6 – 1 PETER 3:1-12

1 In the same way, you wives, be submissive to your own husbands so that even if any of them are disobedient to the word, they may be won without a word by the behavior of their wives, 2 as they observe your chaste and respectful behavior. 3 And let not your adornment be merely external-- braiding the hair, and wearing gold jewelry, or putting on dresses; 4 but let it be the hidden person of the heart, with the imperishable quality of a gentle and quiet spirit, which is precious in the sight of God. 5 For in this way in former times the holy women also, who hoped in God, used to adorn themselves, being submissive to their own husbands. 6 Thus Sarah obeyed Abraham, calling him lord, and you have become her children if you do what is right without being frightened by any fear.

7 You husbands likewise, live with your wives in an understanding way, as with a weaker vessel, since she is a woman; and grant her honor as a fellow heir of the grace of life, so that your prayers may not be hindered. 8 To sum up, let all be harmonious, sympathetic, brotherly, kindhearted, and humble in spirit; 9 not returning evil for evil, or insult for insult, but giving a blessing instead; for you were called for the very purpose that you might inherit a blessing. 10 For,"Let him who means to love life and see good days 

Refrain his tongue from evil and his lips from speaking guile. 11 "And let him turn away from evil and do good; Let him seek peace and pursue it. 12 "For the eyes of the Lord are upon the righteous, And His ears attend to their prayer, But the face of the Lord is against those who do evil." 

NAS

COMMENTS ON FIRST PETER

LESSON #6  - 3:1-12

Verses 1-6:  Peter continues his instructions regarding the various relationships Christians sustain.  Thus, what he had begun in general terms with respect to neighbors and pursued more specifically as to civil authorities, masters, and persecutors (2:15-25), he now directs toward the marital relationship (vs. 1-7).  He will return to a general
treatment of these matters in his summation (vs. 8-12).
The greater part of this discussion on conjugal relations is addressed to wives.  The reason is probably to be found in that given for the absence of any instructions to masters; namely, that Peter's purpose is to impress his readers with the need to submit.  Therefore, it is to life's relationships, which require submission that Peter gives his attention.  Peter's apparent reasons for wanting to focus on submissive roles are that (1) believers may think freedom in Christ entails exemption from the need to be submissive, and (2) their sufferings had increased as a result of conversion, thus increasing the temptation to
rebellion and retaliation.  Such responses would tend to give the gospel an opposite effect from that intended by making it repulsive as a disruptive element in society.  Therefore, Peter strongly admonishes submission and discusses its benefits at length.  (It has also been suggested that believing masters, as opposed to believing slaves, are few.  The same is probably true of believing husbands, as opposed to believing wives, in religiously mixed marriages.)
As Peter has before commanded submission and moral purity for the favorable impression they make on unbelievers (2:12), so he does here in discussing the wife's need to submit to her husband.  The wife is to submit to her unbelieving husband so that he will be induced to obey the word of Christ by the virtuous example of the wife, even though oral teaching and encouragement have not been successful.  Unbelieving husbands must see that the gospel has made their wives better marital partners, that it engenders chaste and respectful behavior from their wives, and that, far from threatening domestic relations, becoming a Christian enhances their quality.

Part of their effort to be chaste should include a greater emphasis upon their character instead of their external appearance.  This is the effect of Peter's Jewish "not ... but" construction, which is not intended to eliminate absolutely what is introduced by the negative but to de-emphasize it to a secondary status in comparison with its opposite (cf. Jn. 6:27).  Unbelieving wives are concerned with attracting the attention of other men or advertising their worldly status by beautifying their bodies with elaborate hairdos, expensive gold jewelry, or garish garments, but believing wives appreciate the far greater value of those adornments which ornament the soul.  Thus, Peter commands the wives to be concerned with the unseen being (cf. Rom. 7:22; 2 Cor. 4:16) whose seat is the heart and which is capable of being embellished with the qualities of gentleness and quietness (cf. 1 Thess. 4::11; 1 Tim. 2:9ff).  These abstract qualities are not subject to corruption, as are bodies, jewelry, and garments.  Furthermore, they are what God considers very valuable.  As a further encouragement to wives to submit to their husbands, Peter cites the example of the holy women of the past.  These rested their hope upon God, as opposed to the material world, as the source of peace and happiness by adorning themselves in just the way Peter has said his feminine readers should.  They submitted to their husbands.  Peter presents Sarah as an outstanding example.  Her submission was so complete that, even within her heart, she spoke of Abraham as her "lord" (Gen.18:12).  This was a title of respect, somewhat comparable to the modern "sir."  In following her example they can rightfully claim her as their spiritual mother (cf. Rom. 4:11,12; Gal. 3:7).  
"Fear" has been given a variety of interpretations.  It is a kind of fear unworthy of a Christian and one, which relates to the wives doing well.  It may be that Peter means to say that they are to do what is right instead of allowing themselves to be frightened into some form of rebellion.  This is reminiscent of the same sort of instruction he has just given to servants (2:18ff; 3:14).  An equally plausible, if not better, explanation is that Peter wants the wives to do what is right out of a sense of respect for their husbands and for what is God's will rather than being motivated by a terror of their husbands if they do
otherwise.


Verse 7:  Peter balances his instructions to the wives with directives to the husband.  Barbarian women of this era can be treated terribly and Greek women fare little better.  However, the gospel elevates the status of women.  They are to be honored by their husbands as equally entitled to God's grace, which brings spiritual life.  Furthermore, husbands are to live with their wives "according to knowledge."  Many assert that this
refers to an intelligent recognition of the duties the gospel enjoins upon the husband in his relations with his wife (Eph. 5:25ff).  However, the following reference to the woman as "a weaker vessel" (cf. 1 Thess.4:3-5), an indubitable allusion to her lesser physical strength, may suggest that Peter also has in mind sensitivity to the ways and needs
peculiar to the woman.
Peter cites a powerful reason for the husbands to obey what he says.  Disobedience will impede their prayers.  Though it is certainly possible for domestic conflict to discourage prayer, Peter probably refers to the fact that the prayers of the husband who disobeys his instructions are "cut off" in mid-flight and not allowed to reach God.  Peter makes no
explicit reference to domestic conflict.  Instead, the primary emphasis in the immediate and remote contexts is upon ones' spiritual status as a condition of the reception of his prayers by the Lord (cf. 3:12; Jas.1:6-8; 5:16).


Verses 8-12:  In these verses Peter concludes his discussion with summary remarks as to the attitudes and actions, which are conducive to happy human relations.  First, Christians are to strive to be agreeable, share others' feelings, love their brethren, be good-hearted, and humble.   Such dispositions rule out vindictiveness, which seeks to return any form
of mistreatment upon an abuser (cf. Matt. 5:39; Lk. 6:28; Rom. 12:17; 1 Thess. 5:15).  Instead, Christians are to respond to insults with blessings.  This is what should naturally be expected from those who themselves are called to inherit a blessing.  They are in the position and inclination to bless.
Peter quotes from a psalm (34:12-16) to confirm the support of the Old Testament for what he says.  The testimony of Scripture is that those who love their earthly lives enough to desire their continuance and enhancement will refrain from speaking insults and lies.  [From this it is clear that the Christian may certainly love and enjoy his earthly
life, though it is to be secondary to the welfare of his soul (Lk. 14:26; Rev. 12:11).]  Moreover, such people should avoid evil and seek to replace it with deeds of goodness.  They should not only seek peace but, avidly chase it.  As they do these things, they have the assurance of God's word that His eyes are oriented to observe the needs of the
righteous and His ears are directed to receive their prayers.  The idea is that the Lord will respond to their prayers.  On the other hand, the face of the Lord is set toward the evil to bring judgment and the consequences of their misdeeds upon them.

QUESTIONS - LESSON #6

1. The first verse tells us that wives are to be in subjection to their husbands “in like manner”.  Like what or whom?  

2. How may the wife who is a Christian have an influence on her unbelieving husband?  vs. 1-2

3. What three adornments of a woman are mentioned?  Is the statement of the apostle Peter a total ban on these?  How do we know?  vs. 3-4

4. Are there limitations to a believing wife’s subjection?  See Col. 3:18

5. How is the husband to act toward his wife?  vs. 7

6. What is meant by the phrase, acting “according to knowledge”?  vs. 7 

7. In what way is the wife “the weaker vessel”?  vs. 7

8. What can lead to a hindering of your prayer life?  vs. 7

9. If we are not to render evil for evil or insult for insult how are we to act toward one another as husband and wife?  vs. 8-9

10. What is God’s prescription for happiness?  vs. 10-12

TEXT LESSON #7 – 1 PETER 3:13-22

13 And who is there to harm you if you prove zealous for what is good? 14 But even if you should suffer for the sake of righteousness, you are blessed. And do not fear their intimidation, and do not be troubled, 15 but sanctify Christ as Lord in your hearts, always being ready to make a defense to everyone who asks you to give an account for the hope that is in you, yet with gentleness and reverence; 16 and keep a good conscience so that in the thing in which you are slandered, those who revile your good behavior in Christ may be put to shame. 17 For it is better, if God should will it so, that you suffer for doing what is right rather than for doing what is wrong. 18 For Christ also died for sins once for all, the just for the unjust, in order that He might bring us to God, having been put to death in the flesh, but made alive in the spirit; 19 in which also He went and made proclamation to the spirits now in prison, 20 who once were disobedient, when the patience of God kept waiting in the days of Noah, during the construction of the ark, in which a few, that is, eight persons, were brought safely through the water. 21 And corresponding to that, baptism now saves you-- not the removal of dirt from the flesh, but an appeal to God for a good conscience-- through the resurrection of Jesus Christ, 22 who is at the right hand of God, having gone into heaven, after angels and authorities and powers had been subjected to Him. 

NAS

COMMENTS ON FIRST PETER

LESSON #7 - 3:13-22

Now, Peter turns his attention to the attitude(s) with which Christians ought to respond to their suffering.  This is appropriate because right conduct does not preclude suffering; it may actually increase it.  So, Peter's effort in these verses seems to be to offer some solution to the problem presented by the fact that Christians may do everything right and
still suffer.  If saints cannot change their conduct to relieve their suffering, then they may be able to, effect much the same result by changing their attitude toward it.  Thus, Peter offers some considerations regarding suffering to console and encourage his
beleaguered brethren.
First, Peter urges his brethren to consider the fact that they ordinarily have no injury to fear from anyone, if they zealously pursue what is good (cf. Prov. 16:7).  Affliction is typically reserved for those who are wicked, evil and criminal.  Good conduct generally begets good treatment.  
On the other hand, it is certainly true that it may be God's will for the Christian to suffer persecution for his faith.  However, suffering for the sake of righteousness is not without its benefits.  It can confer a blessing.  Serenity, results from the realization that they share the sufferings of the prophets, that their sufferings are a sign of their righteousness, and that sufferings are an earnest of their ultimate reward (cf. Matt. 5:10-12).  This statement may be intended to balance what might be misinterpreted as an assurance that they will not suffer.  It is as though Peter is saying that there should not be occasion for
anyone to afflict them, but even if they are afflicted, they can still count themselves blessed.
Rather than allow their hearts to be filled with the fear of those who threaten them, they are to face any abusers with Christ set apart in their hearts as Lord.  Their minds are to be ruled by the fear of Christ rather than the fear of men.  Part of what is involved in setting Christ apart as Lord is readiness to provide a defense as to the grounds for their hope (1:3).  There is an obvious contrast between Christians and pagans.  Hence, it should not be surprising that Christians are asked why they behave so differently, especially when their differences elicit persecution.  They are to be ready to rise to the occasion with the
answer that their hope of a heavenly reward (1:4) motivates them.  Yet, they are to respond gently and reverently and not with anger or an unruly spirit.  Such is not the character of the God they represent, and, therefore, any such untoward display constitutes an overextension of their authority.  The willfully unruly Christian who uses the truth to heap verbal abuse on unbelievers not only presents God to them in a bad light but also acts high-handedly by putting himself in the place of God, who alone has the authority to speak in such a condemnatory fashion to His creatures (cf. Num. 20:2-13; Psa. 106:32,33; 2 Pet. 2:10,11; Jude 9). Peter reminds them of this lest the ignorance and abuse of the Gentiles tempt them to unbecoming disputes and criticism.


Peter also urges his readers to keep a good conscience, which, as his ensuing statements make clear, is really just another way of saying they are to maintain good behavior.  If they yield to sin, they not only defile their consciences with guilt, but they also give an appearance of credibility to the accusations of slanderers.  Instead, if they insure that their conduct is godly, then they shame and silence their defamers by demonstrating the baseless nature of their charges (cf. 2:12; Tit.2:8).
Peter reminds them that Christ also suffered unjustly.  As a matter of fact, had He not been willing to die for their sins they would never have been introduced into a relationship with God.  Christ asks no more of them than He Himself was willing to undergo.  If they regard themselves as just men suffering at the hands of unjust men, this was equally true of Christ.  Yet, Christ, though dying as to His fleshly existence, was
made alive in spirit.  Peter may be using this fact here to emphasize that even if a Christian should suffer death, it will be the beginning of another life.
The "spirit" could refer to either Christ's own being or the Holy Spirit.  If it is the former, Peter is probably referring to Christ's Hadean sojourn; if it is the latter, he is probably referring to the resurrection of Christ.  Those who favor the former view observe that the
phrase, "in the flesh," finds correspondence in the phrase, "in the spirit," when both are taken in the locative sense instead of the first in the locative sense and the second in the instrumental sense.  This reasoning, though not conclusive, might ordinarily be adequate to resolve the question, but there are difficulties, which may override it.  For instance, it is awkward to refer the phrase, "made alive," to what happened to Christ when he died.  The spirits of the righteous continue to live when they are separated from their bodies in death (cf. Matt.22:32; Jn. 11:25,26), but they are not brought to life as though the spirits themselves had died.  If Christ were brought to life in His spirit, this would seem to imply that He died in his spirit.  Since this is hardly conceivable, the interpreter is forced to the conclusion that "the spirit" must refer to the Holy Spirit, who raised Christ from the dead.  This view also avoids any appearance of support for the problematical idea that Christ preached to the dead in Hades.
According to the view just adopted, Christ would be seen as having preached to the wicked whose spirits are now imprisoned in Hades (cf. 2 Pet. 2:4,9; Jude 6).  He would have done His preaching through the Holy Spirit who inspired Noah, "a preacher of righteousness" (2 Pet. 2:5).  This accords with Peter's tendency to recognize the Holy Spirit as the One who inspired God's messengers (1:11,12; 2 Pet. 1:21).  Thus, Christ
preached to the wicked antediluvians, not when He and they were dead, but when they lived.  They are in the Hadean prison at the time Peter writes.
Peter seems to raise the example of the antediluvians that perished in their disobedience, despite God's patience with them during the construction of the ark, because he wants to remind his readers of the tragic consequences of yielding to the flesh.  He wants them to identify themselves with Noah, who remained faithful amid a wicked world and was saved by God.  Sufferings are difficult, but in the end it is the righteous who are saved.  The water saved Noah by separating him from the world and destroying it.  This interpretation of water's role in Noah's salvation is demanded by Peter's observation that baptism corresponds to the floodwaters.  In both cases, water served as an instrument to remove people from the world of the ungodly.  Baptism is the point at which the sinner is morally and spiritually separated from the world (cf. 2 Cor. 6:17).  Peter observes that baptism is not for the purpose of removing dirt from the body, as in the case of an actual bath (a denial which makes no sense if baptism is not a submersion in water).  This is not to suggest that Peter's readers entertain any thought that baptism serves that purpose.  Rather, the reference is a literary tactic designed to stress the point that baptism effects a spiritual cleansing.   It constitutes an appeal to God for a good conscience.  This is why Saul was urged to be baptized, calling on the name of the Lord (Acts 22:16), after three days of fasting and prayer had failed in getting that result (Acts 9:9,11,18,19).  Yet, baptism is only effectual because Christ was resurrected - a process which baptism repeats (Rom. 4:25; 6:4-6).  Peter closes with the reminder that Christ is on God's right hand.  The angels, authorities, and powers, both heavenly and earthly (Matt. 28:18;
Eph. 1:20,21), were subjected to Him.  Peter's apparent purpose in this declaration is to remind his readers that Christ is in the real position of control and that they, therefore, should not be intimidated by any powers and authorities in this world.  He is greater than they (1 Jn.4:4).

QUESTIONS – LESSON #7 

1. Usually speaking will people harm you for doing good?  vs. 13

2. Does that mean we will never suffer as a Christian in this life?  vs. 13

3. Should we as Christians be fearful of suffering?  vs. 14

4. How should we live our life as a Christian?  vs. 15

5. Is there any relationship between a good manner of life and a good conscience?  vs. 16

6. For what things should a Christian not have to suffer?  vs. 17

7. For what reason did Christ suffer and how many times did he have to suffer?  vs. 18

8. How many people were saved in the ark?  In what sense could these people be saved “through water” and “in the ark” while at the same time others were being lost through water and outside the ark?  vs. 20

9. What does this baptism do?  What does it not do?  vs. 21

10. What does verse twenty-two show about the final outcome of Christ’s sufferings?

TEXT LESSON #8 – 1 PETER 4:1-11

1 Therefore, since Christ has suffered in the flesh, arm yourselves also with the same purpose, because he who has suffered in the flesh has ceased from sin, 2 so as to live the rest of the time in the flesh no longer for the lusts of men, but for the will of God. 3 For the time already past is sufficient for you to have carried out the desire of the Gentiles, having pursued a course of sensuality, lusts, drunkenness, carousals, drinking parties and abominable idolatries. 4 And in all this, they are surprised that you do not run with them into the same excess of dissipation, and they malign you; 5 but they shall give account to Him who is ready to judge the living and the dead. 6 For the gospel has for this purpose been preached even to those who are dead, that though they are judged in the flesh as men, they may live in the spirit according to the will of God. 

7 The end of all things is at hand; therefore, be of sound judgment and sober spirit for the purpose of prayer. 8 Above all, keep fervent in your love for one another, because love covers a multitude of sins. 9 Be hospitable to one another without complaint. 10 As each one has received a special gift, employ it in serving one another, as good stewards of the manifold grace of God. 11 Whoever speaks, let him speak, as it were, the utterances of God; whoever serves, let him do so as by the strength which God supplies; so that in all things God may be glorified through Jesus Christ, to whom belongs the glory and dominion forever and ever. Amen. 

NAS

COMMENTS ON FIRST PETER

LESSON #8 - 4:1-11

Verses 1-6:  In this chapter Peter brings to a climax his instructions regarding the endurance of suffering.  He refers to the imminent "end of all things" (vs. 7), "the fiery ordeal" among them (vs. 12), and the "time for judgment" (vs. 17).  Peter wants them to know how they are to negotiate this period of trial.  His directives may be divided into three paragraphs relating to (a) the Gentiles (vs. 1-6), (b) his brethren (vs. 7-11), and (c) himself (vs. 12-19).  Special obligations inhere in the relationships with each.  Saints are to refrain from the lusts, which characterize the Gentiles.  They are to pray, love, host, and serve their brethren, and they are to suffer their trials so as to rejoice, glorify God, and trust in Him.

Peter's reference to Christ suffering "in the flesh" is a return to a theme (3:18), which was interrupted by the analogy of the flood and baptism.  "Therefore" (NAS) makes the suffering of Christ a reason for willingness to suffer.  Since Christ suffered in the flesh in resistance to sin, they ought to do likewise.  As Peter puts it, they ought to arm themselves with a resolve to suffer, as a soldier would with weaponry.  Christ purposefully came to suffer.  Likewise, once the Christian recognizes that his faith will inevitably lead to suffering and determines to meet it triumphantly, he has surmounted the psychological hurdle it presents (2 Tim. 3:12).  The opposite mindset does not expect
suffering and resents the Lord for it (cf. vs. 12).  However, Peter points out that a benefit of suffering is a cessation of sin, and he cites this as an inducement to endurance.  Of course, it is not always the case that suffering for the faith leaves one resistant to sin, but
the one who takes his faith so seriously that he will suffer for it will not likely yield to sin.  The Christian who prefers suffering to surrender is one who has made a determination to live the remainder of his years according to the will of God rather than in pursuing human lusts.
Peter's remark that the time they had already spent in the desire of the Gentiles is sufficient does not imply that it is necessary to spend some time in sin, for any time in sin is too much.  He means the time they have spent in sin ought to be adequate to convince them from the standpoint of personal experience, as well as by faith, that indulgence in sin is not a worthwhile way to live.  His reference to Gentiles, as though they are synonymous with unbelievers, stresses the distinctiveness of Christians as a social group (cf. 2:12).  Peter lists six sins, which are prevalent among the Gentiles.  They cover the three interrelated categories of sexual immorality, alcohol abuse, and idolatry (cf. Gal.
5:19-21).  The first two are probably incorporated into idolatrous devotions.  "Sensuality" refers to shamelessness and indecency.  "Lusts" are inordinate and misdirected desires.  "Carousals" refers to wild, boisterous revelries or parties.  The Greek word for "drinking parties" is literally "drinkings."  The words, "run," "excess," and "dissipation," are indicative of the wild, immoderate, wasteful abandon with which the Gentiles pursue sin. 
They are astounded that Christians have ceased to indulge before.  Once they recover from their surprise and they recognize the implicit condemnation of the Christians' refusal to participate in their sins, they are offended and cast damaging charges at them.  Lest the saints waver under the distress caused by these slanders, Peter reminds them of the condemnation the slanderers themselves will ultimately face at the reckoning of Him who is to judge the living and the dead.  Earthly judges have jurisdiction over the living only.  Death does not set men beyond the pale of the divine judgment which will give a much more severe punishment to sinners and a reward which will more than compensate saints for their sufferings at the hands of those sinners.  
Peter's observation that the gospel has been preached to the dead has been coupled with an earlier statement (3:18-20) to support the idea of a postmortem evangelization of the dead.  Aside from the theological problems associated with such a view, it is significant that Peter does not say nor imply that they were dead when the gospel was preached to
them.  Some have apparently maintained their faith even to the point of suffering death that, though they were condemned by fleshly men, they might enjoy the much better status of living, as far as God is concerned, in the spirit (realm) (cf. Lk. 20:38; Jn. 11:25,26).  


Verses 7-11:  Peter now shifts his focus to brethren's treatment of one another in view of the coming trials.  The fact that the final judgment has not occurred though he says "the end of all things is at hand" infers that the "end" is not the final judgment.  "All things" must be something less than the whole physical world (cf. 2 Pet. 3:8-13).  Though some see in this a reference to the 70 A.D. destruction of Jerusalem, it may be that this "end" is to be identified with "the fiery ordeal" (vs. 12) bearing down upon the saints.  Apostolic writers view the cataclysm of persecution as a world-shaking event (cf. 1 Cor. 7:25-31; Heb. 12:26-28; 1 Jn. 2:17).  It is not necessary to exclude the destruction of Jerusalem
from this event, for it occurred at approximately the time that the official Roman attitude toward the church was changing from tolerance to open hostility and may have figured in change.  With the Neronian persecution the imperial government first recognized Christians as a significant and unacceptable social element and inaugurated a centuries-long policy of opposition.  That Peter is writing to Christians scattered over five Roman provinces (1:1) indicates that he contemplates more than a strictly local threat.  Hardly anything less than an imperial-level policy can account for such widespread persecution.  This change will so significantly affect the lives of saints that it is no wonder that Peter would view the loss of peace as "the end."  Hence, he wants them to know that this transition will require certain things of them.  These essentially are that they must (1) pray, (2) love, (3) be hospitable, and (4) serve.  However, in order to pray as they ought they must be sensible and sober.  "Sensible" refers to use of natural reasoning, discretion, and good judgment, while "sober" refers to the avoidance of anything which would cloud the mind.  Alcohol and the distractions of the world will keep them from being diligent in their prayers when they will be sorely needed.  They are also to maintain a fervent love for one another. Peter's cites the fact that "love covers a multitude of sins" (Jas. 5:20) as a reason to love their brethren.  This suggests that love is needed to keep brethren from sinning and to restore and forgive them if they do sin.  It is also a natural extension of the command to love for Peter to tell them they must practice hospitable without complaining about the burden of it.  It is especially important when Christians' lives might be disrupted by flight for their brethren to open up their homes to them.  Also, the inns may be few in number and subject Christians to danger and temptation.  
Furthermore, God's diverse gift are dispensed by His grace that they might help one another.  In employing them to benefit brethren they act as their good caretakers (cf. 1 Cor. 4:2; 14:26).  Peter mentions two examples:  speaking and service.  The idea is that those blessed by God are to recognize that they are God's agents.  They merely mediate God's blessings to others.  They are to represent neither the words nor the strength as originating within themselves.  In using God's words and strength they will glorify God as the source of all goodness through Jesus Christ.  Peter closes with a solemn acknowledgement of God's right to glory and dominion.

QUESTIONS – LESSON #8

1. In what ways are we to have the same mind as Christ?  vs. 1

2. What two conditions of living are contrasted in verse two?

3. In times past how did those who were now Christians live?  vs. 3

4. Should Christians seek out the company of sinners?  Who thinks it strange that we do not go along with them any more?  vs. 4

5.  To shall Christians give an account?  vs. 5

6. Are Christians “living” or “dead” or both?  vs. 6

7. Are sinners “living” or “dead” or both?  vs. 6

8. When Peter stated “the end of all things is at hand was he at this time speaking of the destruction of Jerusalem or the end of the world?  vs.7

9. List the exhortations Peter provided for the Christian?  vs. 7-10

10. How are saints to respond to all things?  vs. 11

TEXT LESSON #9 – 1 PETER 4:12-19
12 Beloved, do not be surprised at the fiery ordeal among you, which comes upon you for your testing, as though some strange thing were happening to you; 13 but to the degree that you share the sufferings of Christ, keep on rejoicing; so that also at the revelation of His glory, you may rejoice with exultation. 14 If you are reviled for the name of Christ, you are blessed, because the Spirit of glory and of God rests upon you. 15 By no means let any of you suffer as a murderer, or thief, or evildoer, or a troublesome meddler; 16 but if anyone suffers as a Christian, let him not feel ashamed, but in that name let him glorify God. 17 For it is time for judgment to begin with the household of God; and if it begins with us first, what will be the outcome for those who do not obey the gospel of God? 18 And if it is with difficulty that the righteous is saved, what will become of the godless man and the sinner? 19 Therefore, let those also who suffer according to the will of God entrust their souls to a faithful Creator in doing what is right. 

NAS


COMMENTS ON FIRST PETER

LESSON #9 - 4:12-19

Having given instructions as to how Christians are to deal with Gentiles (vs. 1-6) and brethren (vs. 7-11) amid trials, Peter continues by focusing on the attitude with which they are to face trials.  Thus, Peter first advances expectation as an element of psychological preparation.   The Christian is not to be caught off guard by trials, as though they are a strange and alien experience.  Christ and His apostles have always made it clear that persecution is the unavoidable lot of saints (cf. Matt.5:10-12; Acts 14:22; 2 Tim. 3:12).  The church is no place for those who are unwilling to suffer. 
Yet, Peter couches a positive note in this reminder.  This "burning" (so the word is literally) is to test them.  This is not the first time Peter has given this as a reason for their trials (cf. 1:7).  Trials do provide saints with the occasion to exhibit their genuineness.  The Christian who is tested will become either stronger or weaker.  He will no longer have the opportunity to waver in his commitment.  It is better for him and others to know his real character, and nothing serves that purpose better than a trial.
Also, trials cause Christians to rejoice as they contemplate that trials provide an opportunity to join Christ in shouldering the burden of suffering.  Neither is this the first time that Peter has raised the example of Christ's suffering in behalf of His people as an incentive for them to suffer (cf. 2:21ff; 3:18).  Christ must not be left to suffer alone (cf. Rom. 8:17; Phil. 3:10).  "Bearing the cross" becomes a joy that can be eagerly accepted when the saint approaches it with the knowledge that Christ is carrying the other end.  Yet, it is a burden, which can be borne joyfully only as the Christian gratefully acknowledges what Christ has done for him.  The Christian's heart must overflow with a
thankfulness which welcomes trials as an opportunity to show how appreciative he is.  This kind of joy actually makes it possible to exult at the revelation of Christ's glory in His second coming.  The suffering Christian is the one who will likely rejoice when Christ returns.  In words almost identical to Christ's beatitude (Matt. 5:10-12) Peter tells his readers that they may also count themselves blessed, to be reviled for the name of Christ.  Perhaps nothing confirms identity with Christ more than suffering reproach as He did.  Peter explains the resulting sense of bliss as a settling of the glorious Spirit of God upon the believer.  The Holy Spirit is using trials to identify the Christian as one belonging to God.  Knowing this the Christian can greet his trials with confidence and serenity of spirit.  Peter's description is reminiscent of the cloud settling upon the tabernacle/temple (cf. Ex 40:34-38; 1 Kgs. 8:10,11) and the Holy Spirit alighting upon Jesus after His baptism (Jn. 1:32,33). 
Peter has so praised the value of suffering that; perhaps, he finds it necessary to remind his readers that it is only the right kind, which garners these blessings.  Their suffering must not result from wrongdoing.  They must not think that criminal activity, however they might justify it, will bring them confirmation, joy, and blessedness.  The fact that Peter specifies sins which are of a criminal nature strengthens the idea that he writes to squelch any thought that the spiritual freedom a Christian enjoys entitles him to civil freedom, which, if necessary, can be seized at the expense of the property, well-being, or lives of unbelievers.  Christians, especially those who are slaves, should know that it is never right to murder or steal even when they are mistreated (cf. Philemon 18).  If they do so, the resultant suffering will not bring them any benefits.  Though "evildoer" may refer to any sinner (cf. 3 Jn. 11), it is used, especially by Peter, for "criminal" (cf. 2:12,14; 3:16,17; Jn. 18:30).  A "meddler" is literally "one who supervises what belongs to others."  He interferes in the personal affairs of others.  Christians were accused of upsetting the social order (Acts 17:6).  It is easy to imagine how Christians who seek to evangelize their neighbors in an imprudent manner can be seen as haughty, self-righteous, meddling, or overbearing.  Perhaps for this reason Christians are warned to mind their own business (1 Thess.4:11,12).  Some are known to have become busybodies (2 Thess. 3:11,12; 1 Tim. 5:13).  Such conduct gives credence to any Gentile charge that the gospel is disruptive to social order.
On the other hand, if one suffers as a result of being a Christian, he is not to be ashamed that this has happened.  Instead, he is to see it as an occasion to glorify God.  The greatness and goodness of God is indeed magnified in the eyes of men as they observe how He elicits such a willingness and happiness to suffer from those who know Him.  This is one of only three times the word, "Christian," meaning "an adherent of Christ," is used in the New Testament (Acts 11:26; 26:28).  The context in which it occurs suggests that the time is here, or imminent, when being a Christian is criminal and the source of persecution is government, not private citizens.
The "judgment" to which Peter alludes is of a temporal nature rather than the final judgment.  This is evident, not only from the context (vs. 7,12), but also from the fact that Peter says the time has come.  Peter does not identify this judgment, but it begins with the household of God, the church (cf. 1 Tim. 3:15), and carries over to sinners in
general.  It has been suggested that Peter refers to the 70 A.D. destruction of Jerusalem.  The implication of this view would be that the disobedient, godless, and sinful would be the unconverted Jews.  This view not only has the problem of precluding the application of these terms to unbelieving Gentiles, for whom they otherwise seem especially appropriate, but it also reverses the order of judgment in that it has Christians suffering first.  In the destruction of Jerusalem it is the unbelieving Jews who suffer first and foremost while the Christians are to escape (Matt. 24:22; Lk. 21:28,36).  Whatever may be the judgment these Christians are to undergo, it may be that Peter sees it as a first stage in a trial, or series of trials, which will ultimately end in the great universal and final judgment at the return of Christ.  There is nothing to say that the judgment, which overtakes Christians, is the same one which overtakes sinners or that it has to overtake them immediately after overtaking Christians.  Peter may simply be saying that if Christians, as conscientious and diligent as they are, suffer God's judgments (cf. 1 Cor. 11:29-32) and barely manage to overcome them, then surely disobedient, irreverent sinners can entertain no hope whatsoever of salvation when judgment comes to them, however it comes.  Peter's closing observation is both a conclusion and a contrast to what
he has just said.  Since the ungodly cannot expect to escape judgment, it behooves the sensible person to seek the route of escape in the path of faith and righteousness.  Suffering "according to the will of God" is an obvious contrast to suffering as an evildoer (vs. 15; 3:17).  The one who suffers for the sake of righteousness must do so by committing his soul (life) to the faithful Creator.  Such a reference to God is calculated to
remind the Christian that He can be trusted, for He gave life and has been faithful in sustaining it.  One commits his soul to God by doing good, another contrast to evildoing.  The saint is to resist the urge to take his life in his own hands when human wisdom suggests the superiority of its own way.  Faith says that, though God's ways may not commend themselves to human beings as the best methods, the saint must still reside his confidence in Him.  Faith must take control when rationality no longer supports God's way of righteousness.

QUESTIONS – LESSON #9

1. As Christians should we be surprised if “fiery trials” come our way?  How should we react to them?  vs. 12-13

2. What does being reproached or reviled for the name of Christ reveal about one’s spiritual condition?  vs. 14

3. What are the reasons for which a Christian should never suffer?  vs. 15

4. What should be the attitude of the Christian who suffers?  vs. 16

5. In what name should a disciple glorify God?  What part of speech is this word?  vs. 16

6. In what other scriptures does this name appear?  Who gave us this name? 

7. What is the beginning of judgment at the house of God?  vs. 17

8. What is said about those who “do not obey the gospel”?

9. What is meant by the phrase “scarcely saved”?

10. What should those who suffer according to God’s will do?

TEXT LESSON #10 – 1 PETER 5:1-14

1 Therefore, I exhort the elders among you, as your fellow elder and witness of the sufferings of Christ, and a partaker also of the glory that is to be revealed, 2 shepherd the flock of God among you, exercising oversight not under compulsion, but voluntarily, according to the will of God; and not for sordid gain, but with eagerness; 3 nor yet as lording it over those allotted to your charge, but proving to be examples to the flock. 4 And when the Chief Shepherd appears, you will receive the unfading crown of glory. 5 You younger men, likewise, be subject to your elders; and all of you, clothe yourselves with humility toward one another, for God is opposed to the proud, but gives grace to the humble.

6 Humble yourselves, therefore, under the mighty hand of God, that He may exalt you at the proper time, 7 casting all your anxiety upon Him, because He cares for you. 8 Be of sober spirit, be on the alert. Your adversary, the devil, prowls about like a roaring lion, seeking someone to devour. 9 But resist him, firm in your faith, knowing that the same experiences of suffering are being accomplished by your brethren who are in the world. 10 And after you have suffered for a little while, the God of all grace, who called you to His eternal glory in Christ, will Himself perfect, confirm, strengthen and establish you. 11 To Him be dominion forever and ever. Amen.

12 Through Silvanus, our faithful brother (for so I regard him), I have written to you briefly, exhorting and testifying that this is the true grace of God. Stand firm in it! 13 She who is in Babylon, chosen together with you, sends you greetings, and so does my son, Mark. 14 Greet one another with a kiss of love.  Peace be to you all who are in Christ.

NAS


COMMENTS ON FIRST PETER

LESSON #10 - 5:1-14

Verses 1-4:  Peter ends with a chapter which follows a previous format; that is, he directs exhortations to a specific group and then shifts to his general readership (cf. 2:11 - 3:12).  Again, these exhortations relate especially to Christians undergoing sufferings and temptations.   Peter opens these instructions with "therefore," which relates them to
the immediately foregoing exhortations to the saints to entrust their souls to God during their tribulations (cf. 4:12-19).  Peter delivers instructions specifically to elders because they play a primary role in helping the saints discharge this duty in the current and coming trials.  Peter cites three bases for his exhortations:  he is (1) an elder, (2) a witness of Christ's sufferings, and (3) a partaker of the glory to be revealed.  He is qualified by the first and last of these facts in that they place him squarely in their company.  He is one of them in both a special sense, as an elder, and a general sense, as a fellow-heir.  
["Glory" is a typical expression of Peter for the Christian's final reward (cf. 1:7; 4:13; 5:4,10).]  It is the right and duty of peers to encourage those who share their qualifications, efforts, and goals.  Yet, in the second qualification Peter stands apart from his fellow-elders, for they have not witnessed the sufferings of Christ as He has.  A witness enjoys an authoritative status on a subject simply because he ought to know.  Thus, personal experience is thought to confer a certain level of knowledge and sincerity.  The fact that Peter witnessed the sufferings of Christ, and that his readers themselves are undergoing suffering, explains his frequent references to Christ's sufferings.  Peter urges his fellow-elders to "shepherd the flock of God ...exercising oversight."  These terms reveal that "pastors" (i.e., shepherds, Eph. 4:11) and "bishops" (i.e., overseers, Acts 20:17,28) are identical with "elders."  During these trials rife with occasions for disavowal of the faith it is especially important for the elders to tend the needs of their flocks.  Peter goes beyond censuring unworthy reasons for serving as an elder by citing the noble motives.  Elders are to serve neither from compulsion nor for monetary benefits (cf. 1 Tim. 5:17).  Both express a lack of adequate interest in others.  Instead, elders must
serve because God wants them to do so.  They are to serve eagerly, rather than resenting the work as a burden.  They are not to exercise this work as an opportunity to dominate their brethren in a fashion characteristic of despots (cf. Matt. 20:25-28).  Their work does not entitle them to be oppressive and overbearing.  Instead, they are to induce their charges to submit to the way of God by setting an example of obedience.  It is distinctive of the shepherd to lead his flock.
Just as Peter has pictured Christ as the forerunner in the sufferings of the saints, so now he pictures Him as the highest shepherd (cf. Heb.13:20).  When He comes again, elders may expect to receive a "crown of glory," which stands in contrast to sordid gain as an inducement to faithfulness. 

 
Verses 5-11:  It is natural that Peter turns from elders to consider those in their charge.  Because Peter designates these as "younger" some have thought Peter shifts from official, to natural, "elders" (i.e., older ones).  However, the context (vs. 1-4) is strongly against this.  Furthermore, it would be very odd for Peter to enjoin submission to older people, many of whom are certainly unqualified to receive such submission, while omitting this directive in the cases of those who are expected to receive it.  "Younger" is not an inappropriate term as a general designation for those who are under the oversight of those whose qualifications naturally require seniority in experience and age (cf. 1 Tim. 3:2-6).  
Submission suggests humility, which is a virtue with which Peter now requires all of his readers, whether elders or otherwise, to clothe themselves.  This humility is essential in those who expect to be the recipients of God's favor rather than opposition (Prov. 3:34).  If they wish to be exalted, they must first humbly submit to God's regimen, even though it may include sufferings (cf. Matt. 23:12).  They are not to negotiate their trials by their own devices but by reliance upon God.  Neither are they to become impatient and demand relief according to their schedules.  
This humbling of themselves involves transference to God of anxieties which arise from suffering.  They must let the One who can really do something about their suffering concern Himself with alleviating the problem.  They may do this with confidence, knowing that He cares for them (Phil.4:6).  The commands to be sober and vigilant require very similar qualities, which may be distinguished by the fact that the latter is the more active of the two.  To be sober is to be mentally unclouded, whether from alcohol or other elements.  To be alert is to be vigilant for Satan's efforts to induce sin.  Peter immediately cites the devil's constant activity as the reason for this sobriety and vigilance.  He is their ultimate adversary, the one behind the societal and governmental persecutions.  Peter graphically describes him as a roaring lion on the prowl for souls to devour.  They must firmly take a stand against him in their faith (cf. Jas. 4:7).  This suggests that they are not to avoid persecution by capitulating (cf. 1 Cor. 16:13).  They may draw encouragement from the fact that they are not alone in their sufferings.  All of their brethren in the world (perhaps as opposed to those who have died) suffer.  The word, "accomplished," suggests that these persecutions are not merely to be endured but purposefully undertaken as a means to an end.  That end may be indicated in Peter's next statement when he says that God will perfect, confirm, strengthen, and establish them.  In their sufferings they must bolster themselves with the recollection that God is still gracious and at the end of their earthly sojourn lays the glory to which He has called them through these sufferings.  For all of this He is rightly to be lauded for the dominion He exercises over all human affairs, though it sometimes appears otherwise.  Peter strengthens this doxology with a hearty "amen."


Verses 12-14:  Silvanus is probably to be identified with Silas (Acts 18:5; 2 Cor. 1:19) and may be the one who wrote Peter's epistle.  That Peter commends him as faithful suggests that he is also the courier for the letter and more.  Couriers not only must be entrusted to carry a letter to its destination but may also be expected to authenticate it and add their voices to its exhortations, which was the original task of Silas (Acts 15:32).

Peter cites the purpose of his letter as a relatively brief effort to exhort and testify as to the true nature of God's grace.  By metonymy, grace is put for that manner of life which he has described in this letter and which receives God's grace.  God's grace is not just passively received; it is actively lived; Christians must stand firmly in it (cf. Tit. 2:11,12).  
Though many have identified "Babylon," from whence Peter evidently writes, as a figurative reference to Rome, lack of adequate evidence for this view leaves it better to take the reference literally.  She who was chosen with Peter's readers and sends them greetings may be either the church in Babylon or a sister well known to the churches of Asia Minor.  If it is the latter, it is difficult to understand why Peter does not name her, as he does Silvanus and Mark, though a plausible case can be made for Peter's wife, who traveled with him (cf. 1 Cor. 9:5).  Mark is probably John Mark, who traveled in Asia Minor (Col. 4:10).  Peter closes with the exhortation to greet one another with a kiss of
love (1:22), which Paul calls a holy kiss (Rom. 16:16).  Thus, he urges them to greet one another in the genuine fashion he would greet them.  It is not surprising to find Peter, an apostle to the Jews (Gal. 2:9), using the Hebrew greeting as a final benedictory closing in a letter whose recipients he essentially calls the new Israel (2:9).

QUESTIONS – LESSON #10

1. What three things does Peter say of himself in verse one?

2. What is the authorized work of an elder?  vs. 2-3
3. Which flock do elders have the authority to oversee?  vs. 2-3
4. Name at least three things good shepherds must do when they tend the flock.
5. As elders exercise oversight of the flock, what is meant by the following expressions?  vs. 2-3
a. “not of constraint” – 
b. “but willing” – 
c. “nor yet for filthy lucre” – 
d. “but of a ready mind” – 
e. “neither as lording it over” –
f. “but making yourselves examples to the flock” – 
6. Who is the chief shepherd?  What reward will elders receive who follow the chief shepherd?  vs. 4

7. What are the younger ones to do?  vs. 5
8. With what attitude should we serve God?  Why?  vs. 5-7
9. The devil is compared to what animal?  What does he seek to do?  How do we resist him?  vs. 8-9
10. Did Peter consider this a long letter?  What is the true grace of God and how is it to be regarded?  vs. 14
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